



































Social Process In Hawaii originated as an exper-
iment in cooperative study of the Island situation conducted
by the Sociology Club in collaboration with the Sociology De-
partment of the University of Hawaii. It was intended to
meet the growing need for the dissemination of sociological
research materials on Hawaii. The response to the publica.
tion has been gratifying both from the standpoint of public
support and student participation in the project.
This volume of Social Process focuses attention upon the
"Old World in Hawaii" or the social heritage of our varied po-
pulation, as a basis for a better understanding of the forces
influencing their assimilation. These studies, although ten-
tative and incomplete, should serve as an introduction to the
study of the process by which immigrants to Hawaii are in-
corporated into the evolving culture of the region.
The experience of Hawaii makes it peculiarly suited as a
"labo'ratory" for the study of race relations and of the assi~
milation of peoples. The large number of immigrants com-
ing from many parts of the world with their varied back-
grounds and social heritage, has made Hawaii racially as well
as culturally complex. The immigrant, in leaving his native
land, tends commonly to lose Whatever status he possessed
in the old community and becomes a "transplanted individu-
al." But insofar ashe finds in the new land a company of
other immigrants from the same region or homeland, a small
copy of the old order springs into being. Moreover, he brings
along with him sentiments, ideals, attitudes, and practices.
inseparable parts of his personality. which a're sanctioned and
supported by the immigrant community.
The presence of a large number of immigrants of the
same cultural heritage living in close proximity permits the
continuance of old world traditions, mores, and institutionai
controls. The individual immigrant is organized in terms
of a community with definitions of conduct simila'r to those
of his homeland and family. He gains a status and plays a
role in this restricted community.
But change goes. on within the immigrant community.
The institutions, practices, and mtehods of control of the com..
munity are necessarily modified owing to the different de-
mands of the local economy and social structure. Although
the process of acculturation is naturally retarded within the
racial ghetto, rural or urban, the children attending school
tind coming under the influence of the dominant culture has-
ten the modification of practices, ideals, and sentiments of pa-
rents. They serve as interpreters of this new culture and
civilization and the process of assimilation is accentuated once
the immigrant decides to make Hawaii his permanent resid-


















Published by the Sociology Club
In Collaboration with the Department of Soc"iology
University of Hawaii
The Immigrant Heritage and Social Process in Hawaii-
Douglas Yamamura _
Continuity and Change-Romanzo Adams :, _
v Problems of Culture in Social Work in Hawaii-
Doris Lorden -Glick _
~/The Japanese "Tanomoshi"-Ruth N. Masuda : _
Language Backgrounds of J ap.anese in Hawaii-
J(ensaku Tsunoda . _
\/ Chinese Temples in Honolulu-Sau Chun Wcng 27
Japanese Buddhist Temples in Honolulu- ~-
Toshimi Yoshina.ga -----------------------________________________________________ 36
The Second Generation Japanese and the Hongwanji~-......-
[(atsumi Onishi -----------------------__________________ 43
\ Studies of Immigrant Families in Hawaii _
, • V A Chinese Family in Hawaii-Anonymous '.-:-:: .___________ SO
;1 "': " A Japanese Family in Rural Hawaii-Emi Yoshizawa 56
Some Aspects of the Filipino Family-
Anastacio Luis and Herman Sensan:)____________________________________ 64
A Portuguese Family in Hawaii-Dorothy Jose 70







f"'-"~-_~7~~~_~~_~~~_~_ -----~'- __.:_:::.:___ _=_:::::::~:~=_~ __ =:_-~ __ - c- :--~~=~~~-"_=--==~
I
(-Tant community, assimilation goes on moi'e rapidly. The
~everal immigrant groups and institutions discussed in this
volume, though they vary externally, undergo similar pro-
cesses of change. Similarities are observed in the "Hawaii-
anization" of Portuguese, Filipino, Japanese, and Chinese fa-
milies whose children are being educated in American schools
and b~ the movies. The changing rituals of the Buddhist
temples can be thought of in terms of an attempt to trans-
nlit to a younger generation of oriental ancestry the cultural
heritage of the race. Even the immigrant mutual aid soci-
ety must accommodate itself to Island conditions.
Social Process in Hawaii aims to describe these
forces and processes objectively, without moral evaluations.
This is not always easy to do since the contributors of the
articles are for the most part themselves participants in the
institutions and processes they describe. As in previous is-
sues, this volume brings together studies and reports of un-
dergraduates and graduate students in sociology at the Uni-
versity of Hawaii and the publication represents the coopera"
tive efforts of both students and faculty.
In futu're issues it is hoped that a more detailed account
of the various aspects of the assimilation of the second and
third generations may be presented. Although this pamph-
let is directed largely to island readers it is hoped that it may
give the "Outsiders" a better perspective of Hawaii.
----0---
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Most of these studies were written hy university students
who. are the children or grandchildren of immigrants who came
to Hawaii after 1875. The general title of this; the third num,
her of Social Procpss in Hawaii,-"The Old World in the New"
is indicative of the developing interest of thousands of the youn~
people in the Territory. '
The large immigration to Hawaii began in 1876. By 1890
the more recent immigrants, together with their children, ont-
nnmbered the' older residents includino- the natives and earlier
immigrants. By 1930 about 85 perce~t of the population was
rnade up of the more recent immigrants and their descendants.
Most numerous among the immigrants who came, 1876-1387,
were the Chinese and the Portuguese. From 1888 to 1907 the
l~rgest numbers were from Japan and, since 1907, from the Philip-
pInes. In smaller numbers came the Puerto Ricans, mainly about
1902, the Koreans ahout 190.5, and the Spanish, 1907-1913. In
addition to the movelnent from Portugal and Spain there was
a small immigration from nearly every other European country,
the British and the Gennans heing more numerous than the
others. While the numhers who carne from most of the European
cou~Itrie3 were small they, all. considered together, have played
an Important part in recent Hawaiian history.
It must not be forgotten that before 1898 the American re-
sidents of Hawaii were immigrants. For a long time they had
been more numerous than the British or the Germans and dur-
ing the last three quarters of the nineteenth century, the; had
exercised a preponderant influence ill Hawaiian affairs.
In the recent past the pupils of the public and private schools
have been mainly of the so-caned second generation-the chil-
dren of the immigrants. It is still a habit '~f thouo-ht to re"anl
"-- 'b e
the school children as belonging mainly to the second generation
in spite of the fact that they are rapidly giving place to the lI?-em-
hers of the third generation. While most of the members of this
thil·d generation bear the names of European or Asiatic ancestors
they are, in fact, native horn citizens of native parentage. While
the memhers of the second generation win have an important
role in the affairs of the Territory for a lono- time the schools
will soon belong; to the third and later g;enerations. '
It is easy for one who has heen in contact with Hawaii's ytHIno-,.,
people for a long time to note the heginning of a change in atti-
tude toward the culture of their ancestors. Fifteen or twenty
years ago one was impressed hy the tendency on the part of Ha-
waiian born and educated young people to depreciate the cus-
toms and ideas of their parents. As American citizens they were
trying to win an economic status superior to what thcir parents
possessed and they felt that the persistence of old country tra-
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ditions was burden,some and that it was an obstacle to achieve-
ment.
But in the more recent years young people of the same age
-the younger brothers and sisters or, perhaps, the nephews and
nieces-are undergoing a change of attitude. Viewing the situa-
tion from the standpoint of a more advanced stage in economic
adjustment and acculturation they evaluate old country customs
more discriminatingly. They find some things that seem to he
permanently good and there is beginning to be a tendency to
idealize the traditional ways followed by their ancestors. On
the average there is more appreciation for the various old coun-
try cultures and there is less disposition to accept in an uncritical
way what passes for Americanism.
The conception of an American life enriched by contribu-
tions made by the var~ous immigrant peoples is beginning to
have its appeal. The immigrant peoples are to. be teachers of
America as well as learners from America. The young people
must preserve the cultural wealth of their ancestors if they would
make the most valuable .contribution to American life and if
they would solve their own problems. Can the native horn Ame-
rican citizen of foreign ancestry enter upon his American inherit-
ance on terms of full equality if he comes empty-handed?
This change in the attitude of young people toward the tra-
ditions of their ancestors is significant in several ways, but I will
refer to only two. On the one hand, it is evidence of a more ad-
vanced stage of Americanization, that is, of an increasing degree
of emancipation from the control of parental tradition. On the
other hand, it is a means to their further acculturation-to their
acculturation at a level that is less well understood but more im-
portant.
As long as old country traditions, as repre~ented mainly by
the immigrant generation, laid burdensome demands on the shoul-
ders of the young people, they were not able to achieve a detach-
ed point of view. While the struggle for emancipation was on and
while the issue seemed to be doubtful they could not evaluate the
customs and standards of their parents fairly. Now that they
have been emancipated in eo great a measure, they are able to
re-examine the old traditions with more discrimination and witb
a degree of appreciation. One need not be surprised if, in some
cases, a youth highly exalts some of the things that were depre-
ciated twenty years ago. Probably such exaltation has a value
from the standpoint of the individual life organization, but the
main point here is that it is evidence of a sense of freedom. Under
the conditions of life in America one's very enthusiasm for the
traditions of his old country ancestors is possible because he does
not feel that he is bound by them.
Not much has been written about the more subtle aspects
of acculturation. The earlier part of the Americanization of the
members of an immigrant group is mainly concerned with eco-
nomic status and activities. There is industrial and business tech-




the later par~ is con~erned mainly with the things that are great-
ly ~ffected w.1th sentIm~nt and that are essential to social organi-
zatIOn ---,-- dungs that he below the level of ordinary reflective
thought. There are the family relationships, the institutional
forms and the rituals that symbolize the ideals and standards that
relate to family life. There is reli "ious ritual and its associated
beliefs and moral standards. Acculturation at this level involves
the. l?yalties and while thinking is not wholly irr~levant the pro-
cess IS better described in terms of emotional response.
Since life is one, we are not ahle to regard it as wen organized
when loyalty for the new comes at the price of disloyalty to the
old. If the people of an immigrant group are not to suffer from
a sense of divided loyalty or of disloyalty, they must, in some
way, come to feel that the old and the new are involved in one
common loyalty. When a bride leaves her father's home she is
happy if she is able to become fully loyal to her hushand and
his family without diminution of loyalty to her father's house.
Similarly, the member of an immigrant group needs to make an
emotional integration involving the customs of his ancestors and
those of his fellow citizens.
One way to do this-perhaps the best way-is to reinterpret
the old in terms of the new and to incorporate it in the new. Es-
sentially this is what the young people in Hawaii are beginnilig
to do. When they appreciate the values of some of the customs
and beliefs of their ancestors, the values inevitably are values
that exist under the conditions of life that they know about, that
is, the conditions here in Hawaii,-a part of America. We can
see things only from the point of view we occupy.
A life organization arrived at in this way is one tbat involves
elements from two unlike systems and there may be inconsistency
and conflict. There are two constant sorts of testing. An organ-
ization in order to endure, must be workable, that is, there must
be an internal consistency. In the second place it must be work-
able under the existing conditions. It is tested by the situation.
and is readapted to meet the needs of the situation, that is, there
is invention. Among the members of an immigrant group the
effort to preserve their moral integrity leads to more than is at
first intended. Under the stimulus supplied by their situation they
become creative and in this case they are helping to create what
in the next century will be called Americanism.
( 7 )
Problems of Culture in Social Work in Hawaii
Doris Lorden Glick
C~ming to the Islands from the mainland, malihini so-
cial workers are intrigued by the variety of races and cul-
tures represented among their new clients. Oriental and
Polynesian names and faces present a startling diversity.
Manners and habits are even more strange. The extreme
reserve of many Japanese, for example, in contrast with the
dramatic gestures and vocabulary of many Portuguese; the
strange Island "pidgin" and its many variations; widely dif-
ferent diets and household systems-these and many other
things make up a complicated situation for those working in-
timately with all the different groups, Of course, social wor-
kers coming from metropolitan communities on the main··
land are acquainted with immigrant groups having "for-
eign" customs, but those groups for the most part had a
common European, Occidental culture which was more or
less familiar. Group differences have been rather minor as:-
pects of social work, except perhaps in cases of "second ge-
neration" children of immigrant parents. .
The case worker is accustomed to dealing with the pro·
blems of individuals--"each case is different.." It is true
that there are certain recurring emotional problems, certain
patterns of family relationships which reappear in different
cases, but in no two persons or families are the constellations
identical. Because of the concentration of attention on in"
dividual problems, and because for the most part the client
is living in a cultural world much the same as that of the
social worker, group practices and traditions) the customa;ry
set of "expectations" are taken fm granted. When behaVIOr
varies from the "expected", it is explained in terms of indi-
vidual difference.
In [-Iawaii,by reason of the diversity of cultures and the
contrasts thev . make in this circumscribed Island world,
group differences raise many questions in the field of social
work How different are the problems of these Island peo-,
pIe? Have they not, after all, basically the same problems
as those of people everywhere - family conflicts, financial
troubles, sickness, widowhood, juvenile delinquency, and oth-
'-'1' familiar problems? Do their cultures create any other
difficulties. or complicate these? How is case work in deal-
ing with these problems affected by different traditions and
customs? Must treatment be modified in terms of different
folkwavs? Do cultural differences between worker and client
affect the case work relationship? Noone has adequately
answered these questions, but there is a g"rowing body of
case material and experience which should help to provide a
basis for better understanding.
An attempt to isolate and discuss cultural factors in ca:o:e
histories is difficult. It must be based on knowledge of the
( 8 )
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cultural groups involved, on an understanding of the exigen-
cies of the case work situation, and on insight into the beha-
vior and experiences of the persons who are studied. It is
necessary to guard against generalizations and statements
of the "typical." In [nyparticular case the experiences of
the persons with whom we deal are complicated and, necessa-
rily, unique. It is impossible, in ordinary social work, to
make a complete study of a person and the genesis of atti-
tudes and behavior patterns is therefore obscure. The pro-
blems brought by the clients are accepted as the basis for the
case work treatment, and information relevant to those pro-
blems is sought. Only il)cidentally is material abouLthe
"cultural" experience of the person secured, and then only
as it appears to have some bearing- on the problems involved,
or as it appears casually in acquaintance with the client. Of
course, an attempt is made to know the "whole person" in
order to understand his possibiJities and limitations-his own
"on-going" life. But. except in unusual situations, only li-
mited phases of the person's life. are known.
Using the "individual. approach" we are apt to overlook
the significant influence of group. and family folkways upon
the formation of the person's philosophy, habits and rreneral
life organization. Unless one understands somethjil1i~of the
Oriental family pattern, for example, it is difficult to under-
stand the' determined resistance of a tubercular Japanese
mother toward the vlan of placing heT oldest son in a foster
home. Of course. the considerate Cqse worker will not try to
force the issue when she meets resistance, but it may be eas-
ier for her to work with the mother.if she understands the
basis for the resistance. The relative values around which
the person's interests and arnbitions center are related very
markedly to the generaleultural milieu in which he develop~.
To use a .familiar situation, the matter of whether or not a
woman bears .sons will have a vital significance in the tradi-
tional Japanese or Chinese family. whereas itmay be a mat-
ter of little importance in a Portuguese or haole family. It
. is a legitimate basis for divorce among the Japanese, but it
certainly would not be. considered as such by the haoles.
An attempt to isolate "cultural" factors, of course,may
sometimes lead to false interpretations. We may attribute
a strange or unusual type of behavior to an individual's cul-
tural inheritance when it may be something which is a re-
sult of experiences peculiar to that jJerson. Generalizations
about a particular group. which maJ~ have a certain validity
when speaking in .terms of grouD achievement, may be mis-
takenly used as expbnations for individual achievement. This
error is not only possible in the one making the analysis-
it is quite as possible that it may be used in a person's inter..
pretation of his own behavior., A young part-Hawaiian man,
with good educational background and early achievement but




restlessness and inability to hold a job by saying, "Well, I
guess it's because I'm Hawaiian-Hawaiians are all lazy".
Obviously, he was using a stereotype current in the commu-
nity to explain his personal failure.
This is the dilemma, then-how to understand the fac-
tors ·of tradition and group definitions in the lives of persons
whom we are studying as individuals, without distorting
their significance, without using them as "blanket" explana-
tions. It is particularly difficult when one is approaching
culture from the "personal" rather than from the "group"
aspect.
In some instances it seems very apparent that the fac-
tors determining behavior are "cultural", that is, the result
of the operation of tradition and custom upon individuals.
The use of the temple by first generation Chinese. in tim:es of
familv or personal crises, seems obviously a matter of group
practice. It can be said, of course, that the temple is merely
an incidental phase of the person's attempt to solve his pro-
blem, corresponding; to the use of the church among Ghrist-
ians, .and that the imnortant thing is to understand why the
person needs. to use the temple. Granting that, it would be
difficu.lt, if the client defines his nroblems in terms of super-
natural determination, to work with him on that or any other
basis unless one understood the complex of attitudes which
the temple svmbolizes. Another illustration in the same
field, where "magic" is a part of a person's handling of his
problems. is the practice of "Kahuna-ism"l among the Ha-
waiians, fre~uently met by case workers.
In families where there has been conflict, the threat or
use of the kahuna's curse may definitely determine a course
of action which may appear quite irrational. Here again one
el'counters the use of the magic as a means of re-inforcing
or rationalizing decisions which have been determined in an-
other way. A Hawaiian couple who had had a stormy life
together were finally definitely separated when the husband
consulted an old Hawaiian woman, who told him that his
wife was a curse to him, since his mother had opposed the
marriage. He never returned to his home, even for his
clothes. Now one can easily see that he used the supersti-
tions to resolve his conflict over leaving his wife. But, from
a case work point of view, one wants to know how strong an
influence the mere use of the magic had, how much it was
tied up with his family traditions, and whether it was a fac-
tor that could be used in the case work treatment. How could
one use it unless one understood something about the prac··
tice? Moreover, mores which have been acquired in one's
early life have such emotional connotations that their viola-
1 rL'118 kallull<1 \Yll~ O:l1C Yariety of the pl'ie~t in t.he old I-Ta\yaiiall cnltnl'e.
The practice of IlHl.gie. nat'tieulul'l"y of the t~!ne iuyolyhlg the f'lll'Se. 11a:.;
~lll'\TiYed aN :l rathel' ebaoti(~ set of ~upE'r~titions~ inclUding elelnents of
Chl'i~tiallity awl pl'obabl), other religions.
(10)
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tion o~ observance become in themselves personal problems.
Infidehty, for exa;mple, has much greater emotional signifi-
cance for the Onental woman than for the Hawaiian be-
cause the whole complex of attitudes toward it is differe~t
Aside from the question of understanding the role' of
"culture" (as distinguished from "personal" experience) in
individual cases, there are the problems of understanding
some of the gro.up pra:ctices which a~ect social work proced-
ure. In the ~hlld.canng field there IS the outstanding pro-
blem of secunng foster homes for dependent children. There
is a marked difference in the number of applications from
prospective foster parents of different race and nationality
groups. The Portuguese group has by far the largest nmm-
bel' of foster homes, a number which is apparently quite out
o! proportion to their representation in the general popula-
tIOn, even when one considers marital status. There are about
three Chinese families to five Portuguese families in Ha-
waii, and in Honolulu the numbers are probably about equal:
yet there are very few Chinese foster home applications, in
~ontras~ to the many applications from Portuguese. It is
mterestu;g, too, that until recently most of the applications
from Chmese were for male Oriental infants for adoption.
In the absence of any study of the difference between the two
groups, w~ich have been in Hawaii approximately the same
length of tIme and have about the same population, one could
make many guesses, but we do have one specific statement
from a young Americanized Chinese foster mother: "My
relatives and friends think I'm funny for taking these child-
ren in-they say I do it only for the money-they don't under-
stand why I want any other children when I have my own."
Among the Portuguese, there is the contrasting attitude that
it is a very proper occupation for a woman at home to care
for foster children as a means of augmenting her income,
even though that is a secondary consideration. One might,
with very good reason, explain the difference in the attitudes
on the basis of different family systems, involving different
conceptions of the functions of the family.
One of the group practices with which almost every so-
cial worker in the Territory is familiar is that of adoption
among the Hawaiians, the "hanai system," as it is rather in-
accurately called. The ease with which Hawaiians give their
children away for adoption, and the equal ease with which
they adopt, is startling and incomprehensible to one unac-
quainted with the practice. So far as the writer knows,
there is little in the anthropological or sociological literature
which deals with the practice among the Hawaiians. Mar-
garet Mead, in Coming' of Age in Samoa describes the way in
which the Samoan children move around among their ~ela­
tives' families, and the ancient Hawaiian system may have
been similar. Handy defines two types of relationship under





today, "Relationship in formal adoption was indicated by
modifying the word for "parent" ?r "c~ild" by :'m~de.child"
(hoolmma,). The fostering relatwnshlp was mdlcated by
"feedinO''' (hanai): thus, makua hanai, "foster parent." A
child miO'ht be made hookama without coming to live with
the adopting family, in which case the adopting paren~s
would not be makua hanai. On the other hand, any waIf
taken in and fed and thus becoming a part of the Ohua
(household) referred to the parents in the household as
makua hanaL:! \Ve know little more about the system than
just that it exists, although we he:::r nothing of the first type
of adoption of the hookam,a, There se~ms !o h~ve been a
set of obligations surroundmg the practIce, 01 WhIC~ we get
occasional fragmentary indications. An old Hawanan man
came into a child-caring agency one day to ask that some-
thing be done to force his gmnddaught.er to give one of her
many children to her mother, whose chIldren were all grown
and 'out of her home, He thought his granddaughter very
selfish in not giving at least one of her chi~dren to her mothe~,
We have many instances or children bemg reared by theIr
O'rand.parents: which is probably a survival of an older, more
~onsistent practice. The giving of children seems not to be
limited to O'randparents, however, or even to very close rela-
tives-the; are given to friends and sometimes even to stran-
gers. Fr~quently the request or claim for the child has been
made before its birth, and it is taken from the mother a few
hours after delivery. The following case is one of the few
of which we have records showing some of the customs and
attitudes involved in this practice. .
"Billy" was the son of a hapa-haole mother and a father who was
three-quarters white, one ,quarter Hawaiian. His mother, who had been
reared by a "Pure Hawaiian" aunt, had been married cnce before and
had had four girls by that marriage. Willen she became pregnant for
the first time after marrying Billy's father, l'ler aunt, who had been her
makua h'anai, asked for the coming child. The aunt attended the mother
at Bill;'S birth and a few 110urs later took the new-born boy ihon'e with
her. The father was not home when the child was delivered, and when
he came home his wife explained that the baby had been born and
taken home by the aunt, According to l'lis later story, he had not known
that the child had been promised, or he would have objected, but since
it ,had been given away, there was notlling he could do about it,
vv~hen Billy was five years old his foster mother was referred to a
family agency for help because of her illness and inability to work, She
and Billy lived in a one room apartment in a rather disreputab,le ap-
pearing building, but tlhe room was clean and thEre was no eVIdence
of any neglect of Billy, Mrs, F, (the foster mother) explained that Billy
was her grandchild, whom she had had since birth, Because of the wom-
an's illness, 11er inability to continue caring for Billy and the inap-
propriateness of such a young child being reared by a lone elderly wom-
.-) I-l:llld\'. I~~. ~. Craig-Ilil!. "Cultllr;!l Hcyollltion Tn Hn'Y:lii". American Council,
lllstitlltc of Pacific: l-telntlolls. lHi1l.
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an, it was decided that the best plan would be to place the woman in
a home for elderly Hawaiians and place Billy in a better foster home,
The plan was presented to Mrs, F, but she refused to consider it, since
it would mean giving up Billy, She was urged to consent, but continued
to refuse, and finally she disappeared with Billy without leaving any
forwarding address,
Several months later she again ,applied for help, having been sent
by friends who had been helping her but could not continue to do so,
The friends' came into the office a few days later, and reported that
Billy's parents were living and were somewhere in Mrs, F's neighborhood,
They had told tlle friends that they would take Billy into their home
if Mrs, F, would place him in an institution so that they would not be
compelled to take him directly from her, "If they should do the lat-
ter, they would have bad luck, a,ccording to some old superstition,"
Billy was reported as "very mannerly and seems like a brig1:1t boy,"
The case worker felt that the lack of discipline and the ,constant contact
with Mrs, F, was unfortunate for the boy "but she does give him ex-
cellent physical care and a great deal of love,"
Finally the boy's mother came to the case worlwr. She said that
she would be willing to take Billy back again, but would not take the
initiative in having him taken from her aunt's l11ome'- She would be
willing to accept him if he were first placed in an institution, She
could not be persuaded to change her mind,
In the end Billy was left with his foster mother until her death, He
was then returned to his own home, and after a few days seemed to
fit in very well with his younger brothers and older half-sisters.
It is very difficult to find any material about the adjust-
ment of thehanai child or his own feelings about the situa-
tion. In the many records of families in which there were ha-
nais or where children had been given away, there are few
expressions of attitudes or opinions about it. One young
Hawaiian man, who had been reared by his paternal aunt,
said that "it was only natural" that children would prefer
their tutus (grandparents) or foster parents, be:;[alse they
were easier with the children than were the real parents, One
of the questions which is often r2ised by social workers is how
the practice, which originated in a local, "primary group" si-
tuation, works out in the modern urban situation, Under
the old Hawaiian regime, where the large kinship group,
and not the small family, was the real center of control, chil-
dren were identified with the large group. '.'\inich protected
them, rather than with the small household in which they
happened to be living, Where the control of the kinship group
is weakened in the city, is the security of the hanai childaf-
fected? When his place in the family der;.:mds upon the af-
fectional bonds of his foster parents, rather than upon his
membership in the larger group, is his status more precaI'i-
ous? It seems significant that in few cases are the hanai
children of today legally adopted, Will this be the next step
in the evolution of the practice, 01' will the practice disap·
pear before it takes the formal character?
(131
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In contrast to the rather indiscriminate adoption pract-
ices of the Hawaiian, adoption in the Chinese group seems
well defined. It is ordinarily for a single purpose: to secure
a male heir who will carryon the family name. His position
in the family is the same as that of a natural son, at least
in terms of family customs and traditions. Some of the at-
titudes toward the adopted son are revealed in the case of a
Chinese family which follows,
MI'. and Mrs. D. had been married for thirteen years and had only
one child, a girl. Mrs. D. grieved bitterly and tried all tille possibilities
of Chinese herb medicine and Chinese temples. Wllen she finally gave
up, her father, who felt sorry for her, looked for a son for her to adopt.
He heard of a poor Hawaiian family to whom a son had been born which
the family was willing to give away, so he legally adopted the ,child and
then gave it to his daughter. The boy was regarded as a son of the
D's-he carried the D family name and was given the "generation name"
of his particular generation in the D family.
Difficulty arose, however, when the boy was sent to a tuberculosis
sanitarium with an advanced case of tuberculosis. He was six at the
time. Shortly afterwards Mr. D., who was not a citizen, was convicted
of a .criminal offense and was sentenced to one year in prison, at the
end of which time Qle was to be deported. Mrs. D. planned to go with
him and to take the "adopted" son, expecting to maintain the family
in China. Because of the boy'S critical ,condition, the doctors advised
that he must not be taken from the hospital. Mrs. D. insisted that
she must take her son with her. When her father, the bay's legal father,
was consulted, he refused to take any part in the matter, saying that
he had given the boy to his daughter, so he was a part of the D family
Which would have to make tl~e decision. Mrs. D. was adamant in her
decision to take the boy with her, so it was necessary to make him a
ward of the Juvenile Court to keep him in the sanitarium. ''!!hen this
was done, Mrs. D. changed her plans and decided to remain in China
only for a visit and then to come back to the Islands to be with her
"son",
One of the group attitudes which is a frequent problem
in social work is the Japanese attitude toward tuberculosis.
It is considered onf? of the gravest handicaps in marriage,
since no Japanese family wants its members to marry into
a family in which the disease has appeared. Consequently,
every attempt is made to conceal the fact that a member
of the family is so afflicted. Because of this, Japanese
shrink from going to a sanitarium, or having any member
of their family go. The shame which a Japanese feels un-
der these circumstances was expressed by a man who, with
his son, was in Leahi Home, the local sanitarium. Mr. N.
reported to the social worker that his wife was unhappy liv-
ing in the neighborhood, "as the neighbors are of the older
generation and they shun tuberculosis. Everytime Mrs. N.
goes out to buy vegetables they look at her and say things
to hurt her. Mr. N. has come to the conclusion that it might
be best for her to give up the place and move elsewhere."
(14)
Later the son, who had been discharged, told the social work-
er that it was a "blach: mark" against his name that he en-
te~ed Leahi. "He can sense the attitude of the people in his
neIghborhood, therefore he does not call on any of his
neighborhood friends." Many other attitudes and' customs
appear in the records of Japanese families, which seem to be
profoundly affected by tradition and group expectations.
Each of the cultures represented in Hawaii of course is
complex in itself, and the ,vhole situation is made even m~re
complex because of the interaction and acculturation between
the various groups, and the general transition toward a Ha-
waiian-American standard. Many more examples might be
cited to indicate the appearance of cultural factors as affect-
ing social work. What has been written here is little more
than a suggestion of some of the problems in the situation,
which could profitably be reconsidered in terms of increased
experience and new thinking on the subj ect.
---0---
Social Process welcomes the appearance of Romanzo
Adams'exhaustive study of Interracial Marriage in Hawaii
(MacMillan, 1937). Dr. Adams has utilized the dramatic
facts of the meeting and the amalgamation of "races" as the
core around which to organize the most intensive and scho~,
lady analysis of race relations in Hawaii which has yet ap-
peared. Chapter headings include: Trend of Population, Race
Mixture, The Role of Mixed Bloods, the Brides of the Haole
Men, the Japanese an Organized Group, Practice and Pre-
ference in Marriage, Interracial Marriage and Divorce Race
Relations and Communal Morale. '
Another sociological study of interest to readers of So-
cial Process is soon to appear from Scribner's Press. Dr. Ever-
ett Stonequist of Skidmore College and visiting professor of
sociology at the University of Hawaii 1934-5, is the a:uthor of
the volume entitled The Marginal Man. Important chapters
relate to the interracial situation in Hawaii.
A-n Island Community is the title of :mother sociological
study on Hawaii which is to be published late this year. This
volume by Andrew W. Lind describes and analyzes the im-
portation and contact of races in Hawaii as aff~cted by the




Intl'oduction.-The word "tanomoshi-ko" is used in west·-
ern Japan and is derived from the word "tanomu" meaning
dependable. In Tokyo and Edo it is called "mujin" which
means limitless, in this case meaning that there is no limit
to the amount of money one may desire to raise. The use
of this word "mujin" in Tokyo is especially significant of the
money economy that has developed in this part of the coun··
try whereas, in western Japan, the word itself reflects the
nature of the agricultural people..
The tanomoshi dates back to days before there was any
knowledge of the western world. In the early days the word
"ko" meant a lecture or religious sermon to which the people
would listen. These meetings gradually developed into clubs
and associations,cooperative in nature. Each participant
paid small sums of money and when enough was saved they
went on pilgrimages to chosen shrines and temples. They
generally had a manager who took charge of the money and
collected it every month. Sometimes when the funds were
insufficient they drew lots and a privileged few would be al-
lowed to go. (This idea still prevails in the fonn of bidding
today in the tanomoshi). It is believed that this plan spread
and developed gradually until scmetime in the' Tokugawa
ETa (1700 to about the middle of the 19th century) when the
poorer people conceived of the economic benefits that may be
derived from such cooperative action.
The tanomoshi is carried on in a slightly different man-
ner in some rural sections of southern Japan. Because many
of the members are farmers without 'regular cash incomes,
payment is made semi-annually or annually. Usually pay-
ments are made at the time of harvest when the produce is
sold. I-Ience, if a tanomoshi with ten or fifteen members is
started it runs for that number of years and frequently, a
tanomoshi started by one generation easily carries on to the
next, bmdening the family endlessly. However, in the cities
where Jife is based on a money economy, monthly payments
are prevalent. The amounts invested, however, are very
small for wages are low. Another difference is that when a
member wishes to borrow that month's sum, he bids on the
principal and not on the interest he is willing to pay, as in the
Hawaiian practice. For example, if it is a tanomoshi of
$100, he writes on his bid $95 2nd the rest is divided as in-
terest among the different members.
Types of 'famnnoshi.-All tm-omoshi ci}erate in much the
same way. They may vary somewhat as to the number of
members and the size 'of the investments. They may also va-
ry as to purpose. An interesting tanomoshi was once start--
ed by several women who wanted wrist watches. They soli-




agreeing to pay $5.00 a month. In this way each received
her watch eventually. Sometimes a jeweler who wishes to
increase his trade initiates a similar enterprise. Suit tano-
moshi are also practiced among men.
Mr. A, a tailor, finds that his business is not as prosperous as it
should be. As a result he g08S on a house to house canvass for customers.
He succeeds in interesting seven persons to make suits from him. But
a suit costs thirty-five dollars and they cannot afford to pay him the
amount at once. He starts the tanomoshi with his seven customers
as the members. At the first meeting ea,ch member brings $5.00. That
makes a total of $35.00 and Mr. A is ready to make a suit for one of the
members. Then each one writes the amount of his interest which is
usually very smalL The one bidding highest gets the first suit. At
the second meeting Ml'. A gets another $35 00 and another suit goes out.
Thus at the end of seven meetings all of them have their suits and Mr.
A is prosperous again, Tille watch tanomoshi operates in much the
same, manner.
Tanomoshi of this character are usually conducted on a
friendly basis and the monthly meetings become social gath-
erings for the members. '
It was formerly the accepted rule that only friends enter
the ko, but with the economic expansion of the Hawaiian
frontier, exceptions were made. When occasion demands,
strangers may now participate. They must however, have
good recommendations, their characters are investi<Tated and
the necessary witnesse::J must be proclired beforeCothey are
accepted by the group. The organizer of the ko is obliged
to select members who are acceptable to the <Troup. Other-·
wise, he will be unable to get the necessary n~mber to form
the ko. '
The highest of morals are exp'ected in a tanomoshi. A
person is bound by his honor to the group. Actually some
people db slip out, leaving their witnesses to pay for their
shares. There is nothing that can compel a dishonest person
from refusing to pay after he gets his share. Unless he has
overdrawn on the rate of interest, legal action cannot be
taken against him. There have, however, been many instan-
ces when a person, after drawing out his amount, quietly re-
turned to Japan, leaving the unpaid burden to his witnesses.
In such cases all friendship bonds are broken and the indivi-
dual becomes an "outcast" from the group thereafter. Wher-
ever he goes, if his history is known, he is branded as a
"cheat" and not worthy of normal associations. It is sur-
prising how few are these cases when compared with the
number of tanomoshi in existence. If a person is of "good
character" and he really cannot pay his share, he does not
take the easiest course by running away, but will work the
hDrder to meet the situation. Sometimes the witnesses will
agree to pay for him temporarily and the amount is later re-
turned to them.



















an individual who is hard pressed and in need of ready money
may borrow a sizable sum from his friends for whatever pur-
pose he wishes. This person perhaps needs a hundred dol~
lars within a certain time. He may then ask nine friends
(besides himself) to subscribe a sum of ten dollars per person
each month to his tanomoshi. When the ko is formed, the
members decide on a date that is most convenient for them
all to meet.
In Hawaii the meeting is usually on a Sunday as mpst
men are free. (In plantation communities meetings are held
a few days after pay day). They gather at the home of the
promoter who is called "oya" meaning head. The "oya"
is obligated to make this a social gathering and has in readi-
ness delicacies and tea for his friends. But business must
be attended to first. Each member deposits with the cash-
ier his monthly share of ten dollars, making a total of one
hundred dollars: The first month's receipts always go to the
promoter, who is the beneficiary and gets the total amount
of one hundred dollars without paying any interest what-
ever. He is thus aided by the subscribers and for this reason
a tan6moshi is often said to be an "aid for a friend in need."
Of course he pays in his shaTe of ten dollars just as the other
members, the only "aid" being that he does not need to pay
interest to the other members who are reql'ired thereafter
to pay interest besides their ten dollars when they want to
use the total amount.
Each month thereafter for nine months all the members
contribute their regular ten dollar sh2res and depending upon
their immediate lleeds, biel for the use of the c2pital. At all
subsequent meetings the memters who wish to draw the
principal submit bids of the interest they are willing to pay
for the use of the monev. At times there is considerable
competition for the use ~f the money and th~ atmosphere
much resembles that of an auetio"il except that the bidders
do not voice their amount and the auctioneer has the satis-
faction of first knowing to whom the share is going. The
member who put in the highest bid secures the principal for
the month but he, must alE'o pely to each shareholder the
amount of interest he bids. If the highest biel in the second
month is two dollars, the bidder has to pay this amount to
each member who has not yet received his share. Thus, he
would have to pay out a total of sixteen dollars to the eight
members whose shares had not yet been drawn, leaving him
with only eighty-four dollars. After a person draws his
share, he does not benefit henceforth, from any interest, al-
though he continues to make his monthly payments until
the tanomoshi has run its course.
A 'ko mav thus be a "savings account" for those who can
delay drawing their share, while others a considerable ele-
ment of speculation may enter. When times are bad and
many people need money, each member seeks to outbid the
(18)
others for the iml'nediate lise of the principal. WelJ-to-do
~embers of a ta~om~shi who can afford to have their money
I~ the tanomoshl untIl the end, receive in addition to the ca-
pItal, extra payments made by the impoverished members
who took ~heir shares earlier. A shrewd and wealthy per
s?n som~tImes ~nters two or three tanomoshi at the same
~Ime, USIng the. Interest derived from one to pay his shares
In smaller ko, thus maing money for himself.
Another importl;ln.t pha.se of the ko is the security. Each
member before reCeIVIng hIS share must have at least two
persons to stand as witnesses for him. These persons must
be members of the. ko. .In{case anyone cannot finish hispay-
ments aft~r drawIng hIS share these witnesses are obliged
to meet hIS payments hereafter. In case they are unable
to pay, their share is withheld from them.
. The majority of the tanomoshi in Hawaii arise from the
deSIre to help a friend and the members, as we have seen,
are selected usually from the friendship group.' It was un-
h~ard of to. ha,:e people of other races in a Iw. However,
WIth the mInglIng of peoples in Hawaii these restrictions
have been broken and now the tanomoshi is open to other
races. .This is especially so in the rural communities. Ta-
nomoshl a.re freC!uen.tJy found whose members no longer form
a. close fneJ.ldshlp CIrcle, but are mere acquaintances or bu-
SIness assocIates of a foreign race. Of course these "foreign-
ers" must be of good chnracter and dependable. They usual-
ly are store clerks, plantation overseers, school teachers,and
men of the upper classes. When a tanomoshi assumes this
~tatus, it becomes a purely economic organization and relat-
I011S although flavored with friendship are more ·impersonal.
The personal r.nd friendly elements disappear.
Although the tanomoshi is widely used throughout the
territory, it is losing its status among the more educated
classes. It savors too much of moral claims in an area of
purely economic relations. To start a tanomoshi is regard-
ed as evidence of economic distress and is avoided by people
of means, although they will join a tanomoshi which some
one else has initiated.
The Hawaiian born generation are generally indifferent
to the tanomoshi. They would rather do business with a
bank, which is recognized by the state. The tanomoshi with
its funds'secured by honor seems crude and costly as a credit
device. ',.
1 Rohel't~on-Scott. The J<:'olllldation of .Tavan.
2 Account of Ol'il.dll ohtained frOlll )[1'. Eiiclli Kiyool;rtl. Yisiting Pl'()feR~Or,


















lL.anguage Backgrounds of Japanese in. Hawaii
Kensaku Tsunoda
.Introduction.-In order to understand the persistence of
the Japanese language in Hawaii, it is necessary to examine
the nature of the language which the immigrants brought
with them. Language is a social practice, and a means of
ccmmunicating ideas, sentiments, and memories of the group.
The language in any well integrated culture group ap"
pears to be self·sufficing. But in a rapidly changing society,
where the experiences of individuals are many and complex,
rny given language is seldom adequate, and modifications of
fcrm and usage constantly occur. Such changes appeal' most
conspicuously in the immigrant language for the new arriv-
als usually find that their old social heritage and those of the
dominant group are incompatible in many respects. More-
over, .the immigrants come in direct contact with many ma-
terial obj ects, such as automobiles, and implements of all
kinds, which necessitates the borrowing of new words. They
a1:::o have constant contacts with the members of other lan-
guage groups and a new and simple language for practical
purposes, develops.
Some immigrant languages undergo more rapid modifi-
cation tha:n do others, depending on the size of the group,
the natu re of the social organization, and the complexity of
the form of the language itself. For this reason, to under-
8tand the modifications in the Japanese language all these
factors should be takerl into account. This paper, however.
concerns itself chiefly with the last topic.
Standardizationn and SimpHcation of the Written Lang-
uage. When the Japanese language is philologically cl2ssified
::t constitutes a distinct language group of its own. j, s yet
very little is known as to its origin.1 It does, however, close-
ly resemble the Luchuan dialect.
Prior to the introduction of Chinese literature into Japan
in the sixth century, th3 people appear to have had no sys~
tern of writing of their own. Society was primitive, and the
state poorly organized. All the tales, poems, and records of
their group experience were transmitted and nrese1rved main
ly through oral communication~ Soon after the people of Ja-
pan came in contact with the advanced culture of China they
borrowed their system of writing, and during the eighth,
dnth, and tenth centuries Chinese was emnhatically the Ian·
guage of the learned.:! The nobility used Chinese chaacters
-not so much in giving free vent to their own sentiments as in molding
their ideas according to the rules of Chinese rhetoric. The nobility
1 Prank I-Iooley "Nippon-g'o no _Kig"C'1l 111 rr~llite" "'(111 tIle O:'ip:b1 of tlle
.TnlmueRe Languag-p,"). l{aizo, :!(In:=:-:l), 1:):.(-:): al~o. Salll~',oll, "All Hi::,;tol'knl
GnullUlfll' of JHpnneRP", II. 1.
2 .T:l'U1eS i\Jlll'dof'll, A History of .lapan, Yo1. :-~. IlP . .JCn-47:L
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mimicked the literati of the Celestial Empire (China) and boasted ,of
exoticism in their composition. They delighted to describe continental
· scenery which they had never beheld and to depict historical events
vihi,ch lacked the background of their own experience. They made
Chinese heroes their own. 3
Gradually as time went on, assimilation of the Chinese
characters into the Japanese language gained momentum. In
the initial stage, Japanese polysyllabic words 'Were written by
·ccmbining Chinese characters having the same sounds irres-
pective of their meaning. The Japanese word, Hi-to (man)
\'ias written in numerous ways by combining a set of Chinese
characters· which .have the sounds of hi and to. For exam-
vIe, by compounding two characters like hi meaning "to com-
·pare", and to, soil, the people expressed their concept of hito,
man. Many other combinations, like hi, meaning "skin",
2nd to, "to stop"; and hi, "humble" and to, "hare" were em-
ployed to express in written form the concept of hito 01' man.
In due course of time, the concept hito, man, came to be
standardized. The people retained the Chinese ideograph
which in its original use denoted the concept, man, and gave
to it the Japanese pronunciation hito, in addition to its ori-
ginal pronunciaton. Therefore at present, the character hito
has two pronounciations, namely, hito, nin or jin.
· At the beginning when the Japanese language was writ-
tEcn with Chinese characters based on sounds, confusion was
not so gl'eat. However as the people began to borrow the
Chinese pronunciation, the reading of Japanese became very
confusing. This lack of standardized pronunciation of words
nade the understanding of sentences also difficult. For in-
stance, a song by Yamabe no Akahito, which ·reads "Arne
tsuchi no wakareshi toki vu kami sa bi te ...." contains two
characters namely; "sa a~d bi" which retain the original Chi-
nese sounds while the rest are read in the Japanese way.
As early as the ninth century, there was already a grow-
ing disposition among some of the scholars to simplify the
Lorrowed system of writing in order to. minimize the various,
Inconveniences in the use of Chinese characters. Some scho-
lars,' history reports, had invented forty~four letters more
or less resembling sanskrit. They did not gain general use
because of the prestige of the Chinese culture and language.
The mO're the people used these cumbeI'some symbols the
more they realized their complexity and practical inconveni-
ences. Thus, in the course of time, two forms of kana, the
hira-kana and the kata-kana, were invented. The former are
abbreviations, or cursive forms of the original square char-
2.cters, while the latter merely parts of these characters, and
g IllflZO NHobe, dTwo Exotie CnlTellt~ hI .T~Il):IneHe Civiliz:ltion," ill \Ve~t






consequently called kata-kana, or the ('fragmentary syllaba~
ry".
In the course of more than ten centuries, the present
system comprising forty-eight syllabary letters came into ex-
istence. This system is comomnly called the l-ro-iha."
With the use of these kana -·systems, Japanese scholars
and nobilities immediately wrote sentences by combining
these syllabari~s with Chinese ideographs. Inflected parts
0f the verb, adjective, adverb, and auxiliary verb, as well as
the preposition were now written with these syllabaries. They
l~sed Chinese ideographs as the stems or roots of verb, adjec-
tive, adverb, and conjunction.
The extent to which the Chinese characters were used is
fhown by the fact that the names of petlple, country, prefect-
ures, year, month, time, and books, laws, orders, official
names and all scientific and philosophical works have been
written in the Chinese language or sinkll Japanese language.
The study of the Four Classics and the Five Kings was pre-
requisite for any person to attain a high official and scholas-
tic status. This practice lasted until the beginning of the
Meiji era (1868-1912). Even scholars on Western culture
(mainly Dutch culture) had to use Chinese for publication
purposes.6
The written language acquired many distinctive forms
and s~yles. According to the style of writing, it is grouped
as Glko-bun (classical style), Soro-bun (correspondence
8tyle), Bunsho-tai (literary style), Kogo-tai (colloquial
t',tyle). The language is also classified according to its
Ihythm. There are the Wa-bun-cho (Japanese), Kan-bun-
cho (Chinese), and Wa-kan-Konko bun (Sinico-Japanese).
Thus the written Japanese is very difficult. At present,
however, the Sinico-Japanese writing in the colloq).1ial form
is designated as the standard common Japanese language by
the Japanese government. The public schools teach this
standard language both in speaking and writing.
The Japanese language in its wiritten form, as we have
seen, has incorporated so many Chinese ideographs into its
;;ystem that it became more and more artificial, and the gap
between the spoken and the written widened. The spoken
,Japanese developed out of the intimate life and experience of
the people; the written Japanese on the other hand, was a
symbolic and a prestige giving language used mainfy by the
privileged classes. Once it became the sole property of the
privileged classes, the masses found it more difficult to learn.
4 Katsnji .Flljiol;;:a, "The .Tapanese La llgunge!" in f.jonnt Olnnlla (e{l). F·jfty
Ye:HR of New .Tnllan (WOH) Vol. 2, p. 1·21.
u I'\:. rl'nkn tn.. ~loji wo rrNukanho, pp. 1.84-5.
Innzo Nitohe contends that the I-ro-hn was inYentell in the ninth eentul'v
(;f. "'fwo ~X()tic CurrentK in .Tapanese CiYilizatioll," in 'Ye:--tel'Il Inflnenc-e~
on- :Morlel'n Japan, p. 12
6 rr. Yanlfidn, "I(nnhnn I{ango liO ]~il{yo ni Yorite Shojital'll I{ol-.:ugo no
811080," Kai:.r.o, 3(10:13), p. 2:-)9.
(22)
The ta~k of ,Preserving the ancient colloquial Japanese
was left entirely m the hands of court-ladies and a few scho-
lars and nobles. This form of ancient Japanese is now
()bsolete in actu~l pra~tice.. At present the ritualistic poems
are composed WIth thIS anCIent Japanese in more modernized
forms. The classical Japanese in: both the style and form
e.specially the vocabulary, is so strange that reading of such
llterary work does not appeal to the masses.
Perplexing Problems of the Chinese Characters.-Refer-
cnce should be made here to the complexity of usage and dif-
ficulty in mastering the language. There are several reasons
why the Japanese language (the written form) is difficult
for. the masses to learn and particularly for the second crene-
r~t~on J~panes~ in Hawaii. One important reason is the ra-
P~lty ~lth WhICh new words were added to the vocabulary: '
It IS estImated that more than two thousand words were in~
corporated in each century.' Genkai, a Japanese dictionary pu-
blished about. fifty years ago, for example, contains 39,103
words, ?f w~l~h 21, 817 or 60 per cent of the total are Ja-
panese m ongm, 13, 643 or 38 per cent are Chinese in origin,
and 453 or 2 per cent are other foreign words. If the ideo··
graph~ coined in Japan, which are called the Yamato letters
w~re mcluded, the Kanji or Chinese characters would con~
8;ltute nearly 50 per cent of the total Japanese vocabulary.
I\~ore than 50 per cent of all Japanese nouns are Chinese ide-
ographs.s T~ere is a growing sentiment among the Japanese
gov~rnrr:ent CIrcle ~nd many of the progressive educationists
to SImplIfy the wntten form by limiting the number of Chi-
~ese characters to approximately 2,500.9
.In the s~cond place the complexity and the confusion
are mhereIl;t m the Chinese characters themselves. There are
words havmg the same pronunciation but with different
Shades of meanings. To illustrate this point, one may pre-
sent eleven cha~aeters which read, miru but have different
shades of meamngs. They are, "to see". "to see carefully"
"to see with great attention", "to pass the eyes through'"
"t I k f " "t .,o ~o "u~, al: away:, o. see by dropping one's eyes", "to
p'erc~lVe '. to mtervlew WIth the superior", "to glance at",
to mtervlew".
. Con.versely th.e:re are lists of characters which when com-
blll~d ~lth othe! ~deograph.s change the original sounds but
mamtalll the onglllal meamng. For example, the ideocrraph
p~or~oun~ed hi meaning "sun" or "day" changes in pr~mun­
clatIOn m twenty-two different ways when combined with
, K. T:lkntn. OJ>. cit .. pp. 1:)·1r.
R '1'. Yurnnc1a l op. cit .• JI. :2WL
n h~) :Tal~?l~ef.\e elemelltal'~~ edneatioll. fo1' eXHlll[Jle, the enrl'i<~\11nm tOntaill~
l".lbO. CIllUe;'-le eha,l'Hctc:r,..; foJ' the ~ix yea.l·~" COUl'~e. ~ee. U. Hnttori hOn
tl~e C()IlYelllell~'e and 111eOUYeHiell"e of Chinese Charaetel'~," .Tnpnl1 'Conn-










other characters as shown by the underlined portion of the
following phrases. They are, "ichi-nichi", "sen-jitsu", "a:ru-
hi," "mon-bi", "to-ka", "Tsui~tachi", "tsugo-mori","kusa-
kabe," "ksu-ga", "a-su", "ashicta", "ki-no", "ototoi","asat-
te", "itsu","itsu-zoya", "nippon and yamato", "hya ga", "he
ki," "tachi guri" (proper name) and "gap pi."
The Chinese character is inconvenient to readers and
writers because of its form of writing. There are many figures
among Chinese ideographs which differ in one or two strokes.
For example, kaku (written work), hirn (daytime), ga
(painted or written work with brushes) represent such a
case.
Lastly, because in Japanese the Chinese ideographs can
be used as nouns or as stems (roots) of verbs, adjectives,
and adverbs depending on the auxiliary words, people make
serious mistakes in writing. For example, the characters
meaning "dear", "intimate", "to long for", "to yearn for", and
"to respect the other's characters" are used interchangeably.
Dialects.-In feudal Japan,1° which lasted nearly severt
centuries, people of the lower classes were geographically se-
gregated under the control of different war-lords. Peasants
not only belonged to the land, but they were the property of
the privileged people. In time of war the peasants were heavi-·
ly taxed in the form of war-provision and services, and in
peace, they were also taxed heavily by the privileged class.
Peasants did not have time to learn so difficult a language as
the written Japanese, and were discouraged from learning it,
especially by the Tokugawa Shogunate. It was argued that
i'the peasants, desertion of the village was due to the fact
that they were getting too intelligent", and, therefore, that
"it .was best to keep them ignorant in order to make them stay
in the fields".!l Moreover, in many villages, girls were never
given instruction in reading and writing. It was believed
that their ability to read and write would hinder them from
recoming good household workers. In s'lch places, a preva-
lent idea was that if one could read and write his own name
it was sufficient. There was no occasion for using the writ-
tEn language save the Shoya, who was responsible to officials
of the Shogunate with respect to all taxes, crime, and other
immoral behavior of the village people. u
With such a policy the Shogunate and war lords never
established schools for the common people. Schools
10 Spealdn!.!; on the lllCfl.ning of fewlnlislll in .TnTlHll I-Ioll.in ~:lY:-;:" . in
the ho1;:011 (fenllnl) N,n.;tt·l11. . the fellflnl 1m'dB ... (poH:,\('f.;He(l lands of
their own which. with a few ext'E'vtioll:--i. Wel'e 1'1118(1 by tlleir flc''!ccndant:-:
gencl'ntioll aftp,l' generation. The illlJnllitallt~ in the:-:e feunds helonged
to their l'e~l)e('tiyc l(ll'd~ flS t.heir :;,;nlljects. find 0:-1('11 pUl'~·med hiH own yo-
C;ltiOll llndeJ' their 1'11]C. The l'elntionshill of lllH8-tel' antl Sf>I'Yant eXisting
hetween the Ionl and the inhahitants of hi;.; tief. ancl tIle fendal thal'acter
of territory were the two eH:,:ential fa(~tor~ of the femlnl :-rystem. '·.I1~ijil'o
lTonfo, The Sodal aud Ee01101111c I-TistOl',V of ,lapan. (Kycto. inn:)) p. 14:.
11 JHat:-myo rraldznwa, rrhe PPlletl':ltioll of }Iolle;\~ Ecouomy in .lapan, p. 81:
TosldllOl'i TaknhnNlri, Nippon TZyoiku BUllkwa-Nhi, P. 422.
1:! rroshinori ~rakahashi, Kippon I\.:yoiku Bunkwn-:slli (Hh,tol'y of Cultural
Education in .Japan), p. 428.
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called Terakoya were operated by Buddhist priests, scholars,
and ronins (masterless samurai). Here well-to-do sons of
the peasants and chonin (merchants) studied the written
language.
The mass of the people learned their language only by
ear. There was a group of people who· went from place to
place and sang Gidayu and Naniwa-bushi, which grew very
110pular among the peasants. Sentiments of Giri (moral obli-
gation) and Ninjo (human feeling) were embodied in these
popularized stories and songs.
~ In a highly stratified society as in the feudal system of
Japan, the classes spoke different languages. When the mem-
bers of the samurai spoke to the peasants or to the merch-
~nts, they used a different language from the One they used
m speakmg to the members of their own class. Likewise,
vvhen the older members spoke to the younger people, and
the men spoke to the women, different languages were used.
The general immobility of the people was conducive to
the development of dialects in Japan. Dialect is the lang-
uage of the locale and the horizon of its universe of discourse
is very limited. According to Sapir,1;; ,
Under primitive cor.ditions the political groups are small, the ten-
dency to localism exceedingly strong. It is natural, therefore, that the
language of primitive folk or of non-urban populations in general are
differentiated into a great number of dialects. These are parts of the
globe where almost every village has its. own dialect. The life of the
geographically limited community is narrow and intense; its speech is
correspondingly peculiar to itself.....
In. course of time eacih dialect itself splits up into sub-dialects,
Which gradually take on the dignity of dialects proper while the primary
dialects develop into mutually unintelligible language. So tl:le budding
process continues .
As early as the tenth century, literature records that
there were two impo'rtant dirrlects. In the time of the Nara
and Heian Courts the dialect vsed was that of the' Kinai
(Kyoto, Osaka, and their surrounding regions), which was
considered the standard, all other dialects being looked upon
as vulgar and unrefined. In such literature as the Manyoshi
and the Koldnshu (905 A.D.). one finds the name of Azuma
Uta or "Songs of the East", which shows contempt for these
sfrangedialeds. But with the growing political influence
of the Kamakura Government, the dialect of the East gained
recognition and later the two dialects emerged into a special
dialect, Such works as the Mikawa Monogatari, the Shaseki
Shu, the Kyogen Ki, and the Setsuyo Shu, and numerous
vvorks of the priests at Kamakura which were published be-
tween 1394 and 1477, all indicate this fact.14
The easte'rn dialect (Yedo dialect) became still more
influential in the period of the Tokugawa Shogunate. Until
1:~~ Edward Sapir, Lang'uage, PP. lHl-()2; 163








today the standard dialect of Japan is the dialect of the mid-
dle class in Tokyo.ls .
Standardization of dialects or the spoken language III
Japan is a modern ph~nOJ:nenon. This is ~he result of the de-
velopment of commumcatlOn, transportatlOn, and the centr~l­
ized educational system. However, the older Japanese III
Japan and in Hawaii, who have been brought up in t~eir res-
:p€ctive villages, where the native d~~lects still prevaIl, spe~k
with distinctive accents. In Hawall the members from dIf-
ferent prefectures retain some of their dialectical dif!ere,nces.
Thus these people are characterized in terms of. theI~ dIalec-
tical peculiarities. For example. people from HIroshIma use
gansu as the auxiliary verb ending instead of the standard
de o'ozai maSH. Thus the people of other prefectures cha~ac­
terize those from Hiroshima by this particular dialectICal
trai.t, as Hiroshima-gansu. In like manner, the dialect of
Kumamoto is referred to as Kumamoto-batten; that of Ya-
maguchi as Yamaguchi-no-anta; that of Gunma as Gunma~
beb<l; and that of Osaka as Osaka-omahen. The people of
Northern Japan, (Niigata and Fukushima), hav.e a tendency
to nasalize and hence are designated as FukushIma-Zuzu.
These strange local characteristics disappear as contacts
Rre more frequent between different dialectical groups. Thus,
h2re in Hawaii, the people are bi- or multi-dialectical in th.e
sense that the Kumamotoans understand dialects of HiroshI-
ma, Yamaguchi, or Tokyo; the people of other prefectures
become equally competent in this respect. The second. gene-
ration in general does not speak anyone clear cut dialect;
11is is'a mixture ~f many dialects. His dialect is influenced
~tronglv by the dialects of Hiros~ima, and Yam~glfchi, for
these two groups are predominant m number a,nd m mfluence
on the social and economic life of the commumty.
The written language will persist for sometime in Ha-
waii, but the di.stinctive dialects :vill probably disappear with
the passing of the first generatIon.
1) ]llid., Pi!. W, 18
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Chinese 'femples In Hononunu
Salt Chltn Wong <:-
The religion of the Chinese combines the beliefs of
Buddhism. Taoism and Confucianism. The objects of wor··
ship are the forces of nature, ancestors, ancient heroes, and
patron deities. Religion, as observed by the uneducated
Luisses, is handed down fTom generation to generation chief-
ly thtough ceremonial practices and tradition and differ:,;
greatly from the philosophies and moral systems propounded
by the sages.
The Chinese temple in Honolulu, like many 9ther immi-
grant institutions, arose in response to the need for security
and confidence in a strange land. Almost every Chinese mu-
tual aid society had its special altar room for worship of the
familiar deities of the homeland, and special temples with sa-
cred idols and priests from China appeared mo're than fifty
years ago. This pape l ,' will attempt to describe six of the
temples now existing.
The Temples.-l. The oldest and most frequented of
the various Chinese temples in Honolulu is the "Goon Yum"
(Kwan Yin) Temple or the Goddess of Mercy temple on Vine·
yard Street. Established first in the early eighties and la··
tel' rebuilt several times, it is now situat~d ~ear the river
,md stands as a guardian over it. Only a narrow gate with
three large characters painted on it informs the visitor of
the temple's existence. It is a two story structure, the low-
er portion of·which is used to house the, caretaker, and the
fJriest. On the uppeli floor. reached by an outside stairway,
are the fou'r shrines clustered about the central figure of
Ywan Yin. Bedecked with paper flowe:rs on either side, with
a'ilded detailed carvings framed about her, and gorgeous em-
broidered fans on either side, Kwan Yin reposes calm and
serene in the center of lesser gods and goddesses. The heaven
table is directly in front of her and is laden with copper ket-
tles of sand, drum and gong, incense, candles, "chi-chi"l cy-
linders, and offerings.
As legend tells us, Kwan Yin was the youngest and most
beautiful daughter of an ancient king of China. As she grew
older she observed the many trials and tribulations that hu-
manity had to endure. In spite of the loud protests .of her
father, the king, she vowed that she would never marry. In
order to escape the punishments threatened by her father.
she renounced the world and became a nun. The gods took
* Thi:-; was nl'l~.dlli.llly n tenn paper :-;nlnllittp(l 11)" C1I8W YOUllg' 'Yon.:::"! Florinll
'-V.()~lg. Snllr'-SUll.· HIHl San Chuu \Vong" for <111 intl'()(lIH:tOl'y c()nl'~e ill ;-':'ll-
("joIo'_'"\"
1 Tll~ ~:;~hi-C'hi" ('Ylintlel's contain qUe hUIHlretl "<'11ilU"" Each of tl](~::.:p
"eldIll". ,,-hidl h~1:-; a nUlllher W,l'ittCll OIl it! n~fel'~ t.he wOI':-:l1ippcl' to OIlC
of the llli.lU'y pl'intc(l an~wel'~ g-iY811 lIy the g(l{l~-f()l' i':'il.'1;;:w...~~~. he refers
to the ~et of l-ll'e~('l'ipti()ll:-:! for pcrplexing problellls, h(~ look;:.; 1111 tile ~(~t






pity upon her and made her the Goddess or Mercy. Wor-
[;hippers pray to her for long life, for many sons and child-
ren, for fortune, and for strength. Four holidays are cele-
hrat<~d in her name: February 19, her birthday; Septembe'p
] 9, her baptismal day; November 19, her ascension to hea-
ven; and June 19, her death. It is believed that Kwan Yin
can transform herself into any imaginable form. People call
! her the woman with a million eyes and hands. Usually her
i disguises are used to help those in distress.
The shrine situated on the right of Kwan Yin's is the
shrine of the Seven Sisters. There are seven figures seated
in the shrine, one of which, as legend discloses, returns to her
mortal husband on the seventh day of the seventh month,
and remains for seventeen days during which time she wash·
es chopsticks and bowls for every day in the year. Girls es-
pecially who desire to be skilled in embroidery work come
to worship her.
Other shrines in the same temple are the Wah Tow or
Doctor's shrine,2 famed for helpfulness to the sick and dis,
eased, the Quan Dai or war god, worshipped for life and
f'trength, and the shrine of the "king of gods, king and ruler
of earth and heaven." Still another in the corner of the room
is the shrine of Choy Sun, the god of fortune, worshipped
particularly by merchants, housewives, and sons.
Each figure is brightly de~orated, and small oil lamps are
kept burning before them constantly. Soot.-covered lante"n'3
hang humbly down, and strands of crepe paper flowers waver
in the heavy air. Worshippers kneel on the badly worn
mats and cushions before all the separate shrines; but it is
evident that most prayers are made before the image of
Kwan Yin.
The caretaker is a middle-aged, wizened-looking man
~md is usually clad in a pair of ~oiled woolen trousers, a grim V
cap, 2nd Chinese shil·t and slippers. Several assistants help
wit11 the preparation of imar;ses and the care of the shrines.
The temple is supported by donations from the Chinese
public and by the sale of ceremonial papers, candles, and in-
cense. The caretaker and his staff receive their wages from
fees given by the worshippers. Other sources of income are
few.
2. Another important temple is the How Wong Temple
on Fort Street opposite the Y.M.B.A. The founder even as a
child was considered to be a living god as she healed people
v:ith her miraculous power and the potions which she concoct-
ed. In all her life, a span of some eig-hty years, she had
never partaken of any solid food. Her diet consisted only of
2 'Yah rl'(ny ,,-n:-: n fatuous f-iUl',2,'eOll livina: during- the time Chinn W[l:-; diyid- .
ell into three kingtl(HIlK und(~l' the Tal'bll' Idn~. - One (Iny the Idng' re(:(~i\'c(l
H sen1p 'iY011lHl (hlring' Imttl,e. 'VIlCll -'VnIl Tow l'C('0B1111CIHlc<1 that tllp
Jdn~~' 1l(~ giYcn n hea<1 Ol)el'fltioll. the (-'o\Ytll'rll;v king tliinldng thnt SOllie
trencher:v W:l s nfoot, COlll111fl 11(le(l thn t the doctor he 1>11 t to dt~:l tlI. TIl(~
god:-: took pity upon the llnfol'tnnntc yietim [l1H1 1Il:111e lliul a gOll.
(28)
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fruit juiCes, citron water, small lemons, and carambubs.
When she left China to come to Hawaii, she brought with
her the How Wong god after whom the temple was named,
Later, after the temple was built, she had the Bak Sak or
White Mountain Temple in China send the other gods. All
the money for the temple was earned by this priestess, anfl
today the temple is one of the few that are seli··supporting.
The present caretaker is unmistakably proud of her mother
who, she claims, prayed with such concentration that even
the entrance of b&ndits did not break her trance, She is
credited with predicting the Chinatown fire in 1900, even dis-·
closing the number of days of the fire. This incol'easeu her
popularity tremendously.
There a're five different shrines in this temple. Several
of them are similar to those of the Kwan Yin Temple. The
center shrine is reserved for the How Wong, or the fisher··
man's god. Legend discloses that once, v,;hen a fisherman
,,,,as fishing out at sea, a white rock kept coming up to him.
Sensing some unseen power at work, the fisherman picked
up the stone and said that he would take it ashore and erect
a shrine for it if it would give him more power and more fish.
The shrine, originally for fishermen, has gradually expanded
in use, until today people of any profession or trade may
petition the god for good fortune, protection, business suc-
cess, and safety in travel to China. On either side of the god
are seated his two assistants still and solemn in their dignity.
To the left of Haw Wong is hung a piece of white cloth
viith small black chara-::ters of the thirty-six gods, "Jung
Sun". The worshirpers must not forget this small shrine, as
it represents all of the gods. He must be 'careful not to in·-
\'oke the anger of any god through negligence.
Directly in front of the How Vlong shrine is a high table
with two large copper incense burners, a pair of kidney-
shaped wooden blocks and a cylindrical box with "chi~chi"
sticks, and oil burners which are kept burning constantly.
The copper burners were presents from a rich Chinese mer-
chant and philanthropist.
To the right of the fishermen shrine is the abode of the
Zeus of the Chinese gods, "Yuk Wong Dai Dei," the king ana
ruler of heaven and earth, while to his right is the doctor's
god with a round pill in his outstretched hand. The shrine
to Kwan Dei, the war god, has smaller incense burners but
EO oil burners or "chi-chi" 01' blocks.
To the left of the fishermen's sh'rine is the maternity
shrine, consisting of three figures. The central figure is of
course the mother god with a baby in hel' arms; on her left is
the father who presents the child, and on her right is the
nurse who holds a pair of scales to weigh the baby. This
~h'rine is naturally endowed for expectant mothers who pray
for a good son, good luck, and happiness.









keeper and trainer with tigers by his sides, has control of
thunder and lightning.:: On the other side wall is the life
sized figure of "Choy Sun" the god of fortune. He is arrayed
iY1 his mourning clothes, as his mother had died, and is lean-
ing on a frilled paper stick which he uses as a cane. He is
bowed in grief, and the stiCK helps him to hold his head bow-
ed, as holding his head up, which signifies happiness, is un-
filial. ~ In his left hand, he carries a fan which is supposed
to fan away evil. A collection of fans reclines behind him.
His ceremonial day is J anuar'y 26 according to the lunar
calendar.
The present caretaker of this How Wong Temple is Ha-
waiian born and has a fair education in Chinese and a little
in English. Her knowledge in ceremonial procedures was
received from her mother. '
The temple is supported by donations from the public
and through the sale of offerings of candle, punk and cere-
monial papers. A \vorshipper pays twenty-five cents fol' a
sheaf of ceremonial papers with two candles, a sheaf of in-
cense, and punk, so the p'rofit is very little. As she has to
keep the oil lamps burning day and night she is glad whelJ
some one donates a bottle or two of oil.
This temple is popular with mothers who bring their
month old babies to the temple to thank the gods for their
safe delivery and to celebrate their birthdays which makes
them one year old. The mother brings with her some form
of meat, usually a succulent 'roast pig, wine, tea, incense,
pweet bread, and rice. The caretaker helps her pray after
the mother pays her a fee wrapped in red paper.
3. A very picturesque temple is the How Wong Temple
on School Street, beyond Liliha Street. It is surrounded
by small residential cottages and is itself a rented cottage
made over for temple purposes.' It is quite colorful with its
bright red fence, cement incinerators and shrines. As one
enters the gates, he notices a remodeled garage enclosing a
large shrine immediately on his left. No idols can been seen,
but two large rocks stand imposingly with red paper arrayed
about them and incense and candles burning before them
'rhese gods guard' the premises of the temple.
The temple is a one-room 2ffair with the gods facing
the door and a pair of guardian gods near the door. In the
center is the How Wong or fishermen's shrine. Two rddition-
al shrines, for Wah Tow, or the god of doctors, and Choy
Sun, or the god of fortune, are also worshipped at this temple.
:-~ Leg'cnd :--"n~·K that long :l~'() there waH neither tllnlHlcl' nor Hg:htnillg. Thp
wm'ljl ,\,;\14 pC:.l(:cful, awl fowl wa:-; llientifnl, Imt ne()pl(~ hegan to WHi-itt>
!'icc :1wl foo(l. <111(1 tIle god~ wen~ nngl'Y. So in the (lend i)f the lli.~·ht.
tile g'()(l~ (;:lllie :Iud tried to kill tile ,Ya~tef1l1 people. Imt in the dal'lule:-.;s
the.\' killt'.d the wl'ong peo}Jle. 11~eclillg very nbject! the g'o(1s thought of a
1'1:\11. They ap}lOillte~l thh: Rpecinl tiger keeper. g-flye lliul the dnty of
"'~c;lttcrillg thnlltlel' flud lightning so that the people \youlcl know lly the
:--~()1\1l(1 of tlnllHlcr tllnt til{> go(ls were nllgr~T. nwl through the light-uing
the gods lIlight lle nl.lle to sec tllC people thcy \\'ere punishing.
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The offerings of worshippers are placed on the table in front
of the center shrine. These offerings include sweetmeats,
to sweeten the god's palate, rice for food, wine and tea for
drink, and ceremonial paper as money for the gods. AI"
though ancient in atmosphere, the temple carries a few mod-
ern touches as electric lights, electric clock, telephone, door-
bell, and a license for operation artistically framed. Even
the young caretaker, clothed in American style, is modern
and radical in some of his ideas, derived from a western edu-
cation.
The caretaker states that he came from China to Ha-
waii, attended the St. Louis College until the seventh grade,
then had to return to China. At that time he had no belief
in any religion and used to disfigure the idols and the tem-
ples. Then suddenly, one day, the spirit entered his body.
He could not study, eat, or sleep for seven days and nights.
He acquired the power of healing the sick, and his conquests
over disease and death were famous. Many, came to him
for' healing. Even the insane and epileptic benefited from
his power. He came back to Hawaii with no intention of
continuing his healing practice, but his relatives and friends
insisted, so he did whatever he could. He became a priest
~nd took charge of the temple. He secured another job but
was unable to keep it. Some misfortune always stal~ed him
whenever he was awav from the temple. He states that he
remained in good health only wheD he was healing people.
This caretak€:r laments that because of ignorance, people
in China and in the islands are sup~rstitious over small
matters. Take the subject of hair washing. Chinese people
insist that there'are only certain ordained days when they
can wash their hair, so they look it up in the "tung see", a
horoscope~like book. The caretaker shakes his head and
laughs. "What difference does it m2ke when you wash your
hair. When it's dirty, you know it is, sowash it when nec-
essary, not upon the advice of a book!" He says that as
long as the "heart is good", there is no use in offering a huge
roast pig to the gods, as the gods do not care. A little in-
cense is as big a thought as roast pig. Only ignorant people
do such unnecessary acts. He laughingly says, "If fate de-
tErmines your life, why do so much unnecessary worship to
curb its whi.ms ?"
4. The Quan Dai or War Gorl's Temple i.s situated in a
dark, musty room over a row of grocery ston~s on Vineyard
Street nerr the river. An old man, about seventy years old,
a retired vegetable vendor, is the present caretaker. He
bought it from the former owner. and although he did not
lmow much about the procedure, "the gods taught him". In
a week's time he learned practically "the wr.ole business·"
The Quan Dai shrine is black from the fumes of the candles
~nd is shaded in the background by many high tables laden







';,orshipped for life and strength.
5. A slightly diffeirent temple is located on River Street.
neal' the Japanese produce markets. In the center of the
upstairs rooms is the shrine of Leong Ma, the goddess of safe-
ty, who was a beautiful woman, as one can see from th,~
clear-cut features of the idol. She has bound feet and holds
a mirror in her hand. She is surrounded by lesser goddess-
es, and many have mirrors in their hands which help to light
their paths. This temple was built by the "Lum" clan and
wpported by it. Scattered about the walls of the room aL0
pictures of famous Lums and photographs of Lum gathe'r-
ings. The caretaker, a toothless gentleman clad in an under-
shirt and a pail' of trousers, is also a Lum. He has a smal~
room adjoining the big room and one can spy a tiny sink,
dishes, and an iron bed within. This temple is not often
frequented by worshippers but is chiefly used for clan meet-
irjgs and gathe:rings.
6. Another temple is the Sing Wong- Temple located on
Kukui Street. The temple propel' oc-.:;upies one side and the
fToprietor's home the other, where ceremonial papers and
(fferings are sold and where the proprietor sits and gossips
\, ith frequent cronies. This temple was founded at HanD-
pepe, Kauai, by the present caretaker, who is educated in
Chinese history and language. The temple houses "guard-
ian gods" who keep watch over the temple, "Choy Sun" or
god of fortune. The center shrine holds the "EiQ'ht Great
Spirits" while on the right are the King of gods, and the "Fut
Mu" the teacher of Kwan Yin. The caretaker is also a spi-
ritt~almedium and a chanter at funerals, both these occupa-
t'ons being better sources of income than the temple. The
temple is not supported by public donations but is supported
through sale of ceremonial offerings.
Procediure of Worship.-The ceremonials in all of the
temples tend to be chiefly of a magical character designed to
coerce the gods and spirits to grant the expressed desires of
the worshippers. Amour>: the recurrent values sought are:
sons, happiness for delJarted spirits, family happiness, long
life, wealth and health, and security against accident and
tnisfol-tune.
A worshipper usually brings with him on special holi-
days, and celebrations, a basket of food composed of some
form of animal flesh, as pork, chicken, or fish, (or if he is
rich, all of the above) wine, tea, and three bowls of cooked
rice, and a vegetable dish, as tofu or "jai."4 As he enters,
he hits a panel Dnd a drum several times to arouse the gods
to listen to his supplication and also to chase away the evil
spirits that are lurking near. The priest may assist if the
\vorshipper desires. He endeavors to get all the information
4 ".Tni" i~ a deh Yc.~·et:lllll~ dish t.:>~lten during tlH~ ~c\Y Year fnst lly Rome
Chinese Hnll it js also tllr>. f(JOll of IllOll!;;:N and nnn~ who al.lstnill from ent-
lUg meat nIl tlwi1' ];~'(\'3.
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he can as to the desires of the worshipper. Then he chants
in a sing-song'manner, all the while kneeling in front of the
shrine on the mat or cushion. (If information is sought as
to the future of sons and daughters, their names and birth-
days are written on a piece of paper.) He picks up the pair
of kidney-shaped blocks and answers to questions are secur-
ed by the throw of the blocks. If both fall with the curved
side up it is w aood sign; if one is flat and the other curved,
it is al~o good, but if both fall on the flat side, the future is
not propitiouS: and one should take care. The priest may
also secure answers to questions through the "chi··chi" sticks
or the "chim".
This is the procedure followed by a young Chinese who
has had an American education, has all the external marks
of a westerner, and who is praying for some member of her
family who is suffering from a headache. She buys incense
from the caretaker, lights it and distributes it among the
gods. The caretaker helps her light candles and takes up
the tea leaves, after which both kneel down before the shrine
and ask the gods for help. Then the caretaker takes up the
"chim" and shakes them up and down until one drops out,
chanting while he is doing this. He then looks up the pre-
dictions for the number in his case book. Gathering up the
ceremonial n:lpers he burns them and then dusts the incense··
ash into the tea leaves and wraps both in red paper. He rings
the gong and beats the drum. The girl departs after paying
dnd giving thanks with the thought that after drinking
the tea the headache will disappear. If it does not, she will
come again to pray. .
Caretakers.-Every caretaker seems to think of his task
as ordained by the gods. As one caretaker said, "I didn't
lIke religion at first; I used to draw mustaches on the gods i
and mark the temples. But suddenly, I was "gong" (the
spirit entered my soul) and I became a priest. The gods
wanted me to be a priest, so I had to become one or I would
be unlucky and have many accidents." This fatalistic view-
point is rather common. ,
Pride of position prevents the caretakers from seeking
other more remunerative tasks. As one caretaker says, "I
tried to look for a job, but after securing one for a while, I
would get sick and couldn't go back to work; so I have to stay
in the temple." Another caretaker who has been a vegeta-
ble vendor says, "I couldn't make much money selling vege-
tables. Too much competition. When I heard of this chance
to take care of the temple, I took it so that when I get old, I
can still make a little money without too much effort."
The caretakers :md priests, of course, must make a liv-
ing, and that is one of the chief concerns of some. All la-
ment that too many people come with their own ceremonial
papers instead of buying them from the temples, and also do




for them. But as the temple is supposedly public, the priests
can do nothing.
Each caretaker assumes that his temple is the one
truly ordained by the gods and that other temples and priests
are fakes. There is not much cooperation among them and
no guild to protect and raise their interests.
~ Worshippers.-The worshippers at the temples are chief-
ly first generation women who most strongly adhere to the
traditional religious values and observe the ancient ceremon-
ies, both at hOlTIe and at the temples. Thev pin their faith
on one or more experiences which have coincided with the
priests' predictions.
Most worshippers visit the temples on holidays, as neg-
lect would invite misfortune. Some mor;:~ devout. however,
visit on any good day of the lunar calendar, Some, thrifty,
or miserly, bring their own offerings and chant their pray-
ers instead of buying them from the tEmple or securing the
priest's services; others do not visit the temples at all, as
they say they can pray to the gods just as effectively at
home. The gods, they add, are everywhere.
Some believe in going only to one temple as their faith
has strength and security in that certain temple, not because
of the sect, but because of the priest who might have a great-
er influence on the person than would the other priests, and
who might have predicted some truth or facts which streng··
tened the person's faith.
Ceremonies.-Altogether there are thirteen definite times
for worship. The first and fifteenth of every month are also
considered as worship days. Other important days of war·
ship and the items of food usually offered are listed below:
1. New Year's Dav-vegetables.
2. Second day of New Year-meat and vegetables.
3. Twelfth day of New Year-pork, chicken, and fish.
4. Tsing Ming-anything.
5. Fifth day of fifth month-pork and sweets.
6. Fourteenth day of seventh month-anything.
7. Fifteenth day of eighth month - pork and moon
cakes.
8. Winter of the eleventh month-pork and sweets.
9. Last day of old year-fish, chicken, and pork.
10-13. Birthdays and death days of fathers and ances-
tors.
Changing Functions.-Religious devotion to spirits and
natural objects has controlled the life and activities of the
Chinese people to a great extent. It was the center about
which' their life revolved as they believed that the spirits
controlled and motivated their activities; in other words,
no differentiation was made between fate and the will of the
spirits. Ancestor worship was adhered to closely as an ex-
ample for future generations to follow in respect to the de-
parting generation. Ancestor" worship considered the fami-
(34)
Now, since the advent of Christianity, modern science,
and public education, the older type of Chinese worship has
ceased to control the life of a large part of the second and
third generations of the Chinese community of Honolulu.
The first generation go to the temples on feast days, a few
consistently, while the younger generations seldom do. The
same practices, however, tend to persist, with the exception
that ancestor worship has been neglected in the temples but
not in the homes. Once a year at about Easter time, "Tsing
Ming" is held at the ancestral graves and this is a time when
even babies are taken.
---0'---
ABSTRACT: "HAWAII AT THE POLLS". " The color
and fanfare of Hawaiians elections~huladancing, music, and
oratory-blinds many visitors and residents to the merits
of the system of political democracy which obtains in Hawaii.
Playboy tactics, effective in securing applause at the political
rally, are not always successful at the polls. Studies of vot-
ing tendencies in the l[!st four elections (1928-1934) indicate
that political support depends chiefly upon party regularity.
Candidates of Chinese and Japanese ancestry who are in good
party standing may be elected and receive their highest vote
from precincts which are 90 per cent haole (white). Party
lines do not follow racial lines although most haoles are Re-
publican. Appeals to racial bloc voting act as boomerangs.
No single ethnic group can command a majority vote and
election demands a community wide, non-racial campaign.
Party regularity alone will not bring success unless the can-
didate can attract attention and support by his own capacity.







Japanese Buddhist Temples ill Honolulu 1
Toshimi Yoshinaga
When the Japanese immigrant~ came to ~aw~ii, ~hey
brought with them, along with other cultural. mS!Itut~ons,
several of the principal s~cts of J ~pane~e ,BuddhIsm.- . SIX of
these Buddhist sects; Shm, NIchlren, Shmgon,. Tendm, J od,o,
and Zen, are represented by temples or orgamzed g~oups m
Honolulu, When all the sub-sects and b~anches are .mcluded
in the enumeration, there are 19 BuddhIst temples m Hono-
lulu.
Honpa Hongwanji.-All of the sects have been affected
more or less by the American setting. Perhaps the m<?~~
westernized temple' in Honolulu is the Honpa HongwanJl,'"
located on upper Fort Street, Here the influence of th~ west
is reflected in the architecture of the temple as well as m the
religious rites. .,.
Reg'ular services of the Honpa HongwanJI are held
every Sunday at the temple for different age groups, and
here also the innovations from the west are apparent. The
most obvious innovations are found in the four sections of
pews which fill a large por~ion of the, spacious hall, an? in
the western pipe organ, chOIr, and PUlpIt located t9- the nght
of the highly ornate Buddhist .altar. Beginning at 6 :00 A.M.
on Sundays, there is a sunrise service at th~ temple ~or
adults. The children's ceremony for grade chIldren begms
at 8 :40 A,M. for half an hour and serves as a brief gathering
in the temple hall of all the Sunday School children prior to
an instructional period which is conducted at the Fort Street
Japanese Grammar School. The High School.group's serv~ce
which is conducted immediately after the chIldren's servIc~
is mainly for young people between the ages of twelve ana
eio'hteen years, Student boarders at the high school dormi-
to~ies are required to attend this service, which consists of
several chants, responses, and hymns. The noisy conversa-
tions of the boys in the left section and the girls in the right
section of the temple quickly subside as the organ begins tu
plav and all bow their heads and press the palms of their
ha~ds together in silent meditation. The next hour is de-
1 HN:i111~(~ of lilllitiltiOll of s})tlce, thi:s ,-ll'tu:~lc cOye,I'S on1~' RCllnc of t1H~ cx-
tCl'1wl j'('~f1tlll'l'R of Bllddhist tenl1)les in 1-ToI101n111. The ol'ig'inal R1.11Cl.v,
fl'om which this :ll'ticle i~ extl'ilttefl. fleaH \Yitll (1) thc hh:tol'Y of tIle
S(;ct: (2) a (le~(:l'ivtioll of the tClll})le: U~) the t~·pc 01' eongl'eg'atioll:' (4) n fle8-
('l'illtioll of tl :-:erYice: ,1Iltl (?i) the n(;tiyit1(~8 of the tculp1e. T
~ ~e8 Briil1dey. Cap't J:<,~r~ln1i:: A I-Iistol'~' of the .Tnpane:-:e }-"leople, New Yor].;:,
'-Dl;). llll. grin-:.1/,2 inl' short (:(lnllll~'utariC:~:i on the lwtnl'p. awl ~igllifi('ance of
the 'fli'rCel'8nt sects iu the B1Hl(lhist thon.c:ht R~~Atelll. .
.y ~iuee its illtl'()(hlctioll to FIollo1111n iu 1807, this teu111le hns gTown stenf1l1~r
';oth in r,l'e;~tigf; and llH::'lllbel'ship, 11util tu(lay it h<ls t.he h.ll'g'cst 111c1n1'18]'-
ship (1000) in the ~rel'ritol'Y of T-Tn\Yuli,
l-:l0 llJ},-l .FIOll,:'::\Yi.inji i:-: it 8111)diyision of the Sh'Ollg' Shin sett founded hy
Rldlll'illi Sho-nin in 12~4 A.D. Of it:'-\ ten R1Il)-seet~ in ;Japan, the T-Tong\yan-
j"i lW:.lll('he:-1. ~ishi (l-{onpil) :lnil fligashi, nrc the ()1l1~~ ones repl'eRell~ed in
i-Inwnii. ~ls pl'eaelling: centers of Shinriln Sllonjn'~ h~aehings. tIlc E[Ollpll
!-Tong·\Y:.lnji h;l~ :1 central temple :Lu(l seYen :snl<ll1 (listl'ic-t 11l'allChes loeat~<l
thl'oughout the dty. The T-Tignslli lIong'\yallji 1las t\yO ~ll1J-hr:.lnclle~ III
fuldition to it:-: central temple.
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voted to the young people's service. The addition of a ser-
mon makes this service slightly diffel'ent from the preced-
ing high school service. Occasionally the sermon is deliver-
ed in English, but more often it is given in Japanese. Con-
gregationaJ singing, accompanied by the organ, gives these
services a distinctly western atmosphere.
The older people, mainly those between the ages of fort=l
and sixty, gather at 1 :30 in the afternoon to worship. This
service is conducted entirely in Japanese and retains more of
the Oriental flavor. Most of the women are dressed in the
traditional ceremonial kimonos and many have their cere-
monial "haoris" or coats. The entire congregation averages
about seventy-five elderly men and women. Many anive at
the temple before the hour to enjoy a bit of visiting.
The service is begun by the striking of the gong-at
first slow and lond with the tempo gradually increased and
the volume decreased. This is repe9.ted several times. The
congregation sits in silence until the sound from the gong
has died away. Then the priests, seated before ~md to the
side of the image of Buddha, begin to chant, followed by the
people, some aided by books and some from memory, while
still others remain silent. After twenty minutes of ch~mt··
ing, the priests lift to their faces the books from which they
have been reading, and then replace them on the small deRks
in front of them. Then rising, they all leave. Later the
head priest or a visiting priest reappears alone, and deliver.'O
his sermon from the pulpit.
In addition to the regular services, there are numerous
other activities which the Honpa Hongwanji. undertakes.
One of its major projects is the maintenance of the largest
Japanese language school in the territory.4 Two young peo-
ple's organizations, the Young Men's Buddhist Association
with a membership of 485, and the Young Women's Bud-
dhist Association, are sponsored by the temple. Three dor-
mitories, one for the boys, one for the girls and women, and
a third for young; xnen are supervised by the HongwanjL A
priest of the HOn!la Hongwanji visits Oahu p"i:::on every
Sunday morning and- conducts a service theY·e. The vv'omen
of the Y.W.B.A. make regular visits to Leah; Home, a sani-
torium for tubercular 11atients, in order to. cheer up the Ja-
panese patients there. ~ Besides these visits, every Monday
evening a religious service for the patients is conducted,
The Higash.i Hongwallji.-This sect is strikingly -similar
-4 The ITong'\Y:Hlji 'l11i~:-:i()u lllnint:rin,s thl'ee ~epnl'ntc lnll.gnlll.!:e ~t1lo.()l·~ in
IJono1uln. -nne kllOWll ns tllc Fnoto Gnk1H-:ll OJ' th(·~ POl't. Gl'illlllllill' S(']10 1)1.
nnothcl' <1~ the P;l1il111tl n,l1'llell. illUl the tllil'fl n~ t1lc 'Hawaii Cll11- i oknkko
01' tlH~ Fr.l wnii Ho~-s' iHld nil'l:-:' ::\lidllle Sehool. Til(; ,~T:l<le ~ch()ol~. l'('1\"-
el'ing th(; fin~t ~dx ~'eHl'~ of l.:~h~lllelltal'r c(lneatinn in l'endill,Q" :I1H1 \\·l'iti.ll'~·.
ill'e pl'enill'i!t.l)l')- ~('l'o()l~ fol' tlw hL(~'li ~(;ho()l which ()t'fel'~ n (11Y(;I':-::111 0.(1 tul-
tnl'nl C(h1Ciltioll of foul' )-eill':-i. ...\ ,t!l'fHlllnte of the hi~_!:h ~dlnnl IlIll)' ('0111-
l)1et0 two lllOl'R ~-Pfll',,,: in t.he Kotnkn Ol' the Col1pc,'e Pl'(~1Inl'iltOl'~r Seliool.
A E':otokn gTadunt.e lUn,'" enter the Shil1nnl-:n 01' rre:lcllel'~ College fol' tin
cxt.l·a-~'eill'. IT,\(~tieillg in tIle g·,l'iHlc ~ch()ols,
P:ICUlty nH-~l1l11cl';'~. with the ni(l of il "few tp.:lchiIl.c,· eadet.~ in the ~T:lde













in its activities. The main temple, located on North King ,"
Street, is a two story'\wooden structure-the lower floor con-
sisting of a receiving room and quarters for the priests;
the entire second floor comprising a worship hall. As ()11l~
enters, there is a little room designated as "office" on t-Ie
left end of a very small porch. On both extremities of this
porch are stairways leading to the worship hall. At the head:
of both of these stairs are small Saisen Bako (offering box)'
attached to the wall. '
Three sections of twelve long benches with backs a~'~
found in the main worship hall. An elaborate altar is ioung
on a raised platform in the front. In addition to a ,large
altar house in the center, there are four smaller ones, tW0
on each side of the center altar. The altar is beautifully de;
corated with fresh flowers contributed bv members of the
congregation. Within the center altarhouse is a standin,~;
image of "Amida." Another much larger saisen bako ,is lo~:
cated on the right center of the platform. Just below this
raised platform is a speaker's stand where the serrnon is
delivered. '
This temple is maintained mainlv through generous do-
nations from its members and by the profits from benefit
shows and movies. Donations are received at the office and
the name of each donor, his or her address, and the amount
donated are written on a long strip of white paper. ,This
paper is then taken upstairs/and hung on cords along the
walls of the hall' during festivals. ,'"
This temple sponsors such, organizations as the !Fujin
Kai for the older women, Y.W.B.A. for local born girls and
women, and weekly Sunday schools for little childrEm, in'
addition to regular Sunday afternoon services
Kempon Hokke-Shu.-Although western ideas are noted
in the Hongwanji practicep" there is a branch of Japanese
Buddhism, which, because of its brief contact with the West,
is still decidedly eastern in customs and traditions.' This
temple is the Kempon Hokke-shu. one of the most interesting
of the sects represented here. Kempon Hokke-shu belongs
to the Nichiren sect,'" the only Japanese Buddhist sect that
bears the name of its fovnder. Though there are in all nine
branches, only two .of them are found in Honolulu. They
are Kempon Hokke-shu ann the Nichiren Mission. Nichiren
means "Sun Lotus" and this name was selected in associa-
tion with the sayings, "nothing is more brilliant and fairer
~ ~l'hi~ ~eet wa:-; foull<led hy NklJil'P11 ill 127):-':', TIll? doetrine i.s !lu,-:e(l 011
·'tIle :-:lItl',' .l\I,\'OhO-l·(-ln~(~·-k.'To. "'hid! contain;.; the la;.;t i.n~t.l'lJ("ttOll of Burl
li,l ... pl'eaelJptl ill :l:IPi.lll fol' n>p (il'"t till\(~ hy Nir.lJi1'811. H i:-; the (loc-
trine of tlw three gTent :-:(~('l'et,,: :lIl0l'nt.ioll (hOIlZOll1. law ((lni"'1Ok11) and
Illol'nl {knidan). widell 1'()~1I1l1e nil the di~colll':':('~ of Shnhl: it i~ ho\YeY(-~l'
HO 111'OCOHilIl that onl~· tll(~ Hnlldl):! all11 the highPHt n()~:ltf',l1 ('~11l eOllllH>f~­
IH:lId it. ~I~he l'ol1owel':-; of Niel1il'E'lt hnye fl]Wfl;\T~ hf\pn tllt' lllo~t tnrh'lllf'llt
:Illd f:JllUj-ic BUIl(lliht:-; in ;J:lpau. Little hy little tlle ;.;ect l-:'plit into llilw
hl',IUclIPS "'hid\.:l t Pl'(~~("llt hn"'e fi,l!H· telnpl(~;.;'. Hhout R,700 bonz('~. ehie'f:-:
of tern, nwl l.~S;U;oO n(lllPl'ent~... E. Pallillot. I-fistoricnl awl Geogr:lphl-
cnl nictiol1:lry of ;JnpnlL 11]1. -'-1f:n-40. .
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\1u
than the sun and the moon," and "nothing is purer than;)
the lotus." The sacred call of this sect is "Narou myoho-, ~
JRenge-Kyo", meaning "Adorati<;m to the Lotus of Perfect
Truth".H
The Hokke~shu temple, located in Nuuanu Valley On La-
imi Road, was established in Hawaii very recently (1931),
but it has become very popular, with a large following, es-
pecially on Oahu. Its congregation of 300 is made up chief-
ly of Honolulu residents but it also draws from the rural dis-
tricts such as Wahiawa, Waipahu, and Aiea.
Every worshipper, as he enters the chapel, removes his
shoes, or clogs, or slippers and goes to a sink in a concealed
corner of the narrow veranda to purify himself. Then, sit-
ting on his knees at the entrance of the main worship hall,
each person throws a coin or two into a saisen bakoand, with
finger tips of both hands touching the floor, bows toward
the elaborate gold·-plated altar. Each takes his rosary and
puts it around the second finger of each hand, presses his
palms together, followed by a "vow to carryon the work of
this sect." Then lifting his head, he murmurs the sacred
call "Namu-Myoho-JRenge-Kyo" thrice, bowing- after· each
call. Finally he removes his rosary and claps his hands to-
gether five times and ends the ceremonial with another bow.
This is a ritual peculiar only to this temple and is practiced
nowhere else in ,Honolulu.
Now every one is free to seek his place in the hall-men
usuallv the left side and the women the right. There are
no pe~s in the temple but zabuton or floor cushions are placed
at intervals on the mat-covered floor for the use of worship-
pers.
As the time for the service approaches, the seven mem-
bers of the temple staff-a Chief Priest, two nuns, a girl,
and three boys who are in training, all with heads closely
shaved (bozu), and dressed in ceremonial robes, enter the
chapel and proceed tei their places at the front in a straight
line before the congregation. The chief priest strikes a bell
and every member in the congregation, even the youngest
r.hildren, join in a chant. After the chant, the priest sits
down on a slightly raised seat, while his assistants sit on
either side of him-three boys on his left and three nuns
on his right. All face the altar. The service consist almost
wholly of chants at various tempos. Sometimes the chant
is slow and solemn and at other times it picks up speed and
volume to a grand crescendo of chanting and the rapid beat-
ing of the gong, drums, and a bell. This continues for about
45 minutes, then the priest and his assistants leave.
For several minutes now the people have time to ex-
n ~'all:-;OI1l tl'nn~l;lU~~ it a:--: ';]-folll,lg'P to' tlw S(~I'iJltl1l'p, of th(·~ l.lot.n:--: oj' tile
no()(l Law" USee ~nllsolll: J~IP:lll . .A Short Cnltlll'al Hist,oIT. :\~P\\' Y1JI'I;:.
lH;-:n, p. :1~(iL :\lellll)(~r,..; of tilp NielJil'ell Sed: "'ol'ship t.he nl)()Ye I'(;ycl'c(l
~cl'iptul'e. t.he uttel'i1nee of whiell tl\(~.r helieYl~ hl'illg~ s'.ll ";1 t.iOll. 'fliP 1>1'111-
dpal hook upon whkh the te:lehing-~ or tll(~ t'ect i~ ha~(~(l i:-; tlw Sndllllal'llw-




change a few words of greeting with their friends. During
this period of intermission, some of the members busy them-
selves by getting the hall ready for a sermon. They pull a
blackboard into the center of the room and also bring in a
table. The priest returns and everyone sits attentively for a
long sermon averaging about an hour· and a half in length.
After this seemingly interminable sermon, O-set-tai or re-
freshments, ~ncluding hot tea with candies, manju, and other
Japanese dehcacies are often served.
Every day of the week is a "holy day" at this temple,
although the service described above occurs typically on
Sunday night, but from Monday to Saturday there are three
services daily-at 5 A.M., 9 A.M., and 7 P:M. On Sunday
there is a slight change with a 9 A.M. Sunday school service
for boys and girls and a single general service at 7 P.M. for
the whole congregation, which incidently is open .to all visi-
tors. Week day services are open only to members and to
others who have formally expressed their desires to join the
membership. At these ceremonies, the congregation is usu-
ally very small and each person sits on the bare floor near
the altar-no mat, no cushion. It is at these services that
ceremonies for curing the sick and afflicted are performed.
The people who go to this temple believe staunchly that
the priest and the nuns have the power to cure them of their
illnesses by praying. There are many miraculous incid;;:mts
to which the members point as being adequate proofs that
faith healing in this temple has been successful. One can-
not understand how strongly these people believe in faith
healing until he has sttended one of the temple's annual
sunrise services' whic_h are held On the 28th of April at Ha-
nauma Bay. At foul' in the morning, members from all over
the city, as well as from the rural districts gather at the tem-
ple and from there drive out to the service on the mountain.
The people climb up the rocky mountain sides, and hold the
service on some level spot. A small mat is spread on the
ground and two large lighted, candles are placed on both
sides of a bowl of burning incense. This represents the altar
in the temple. With this altar in the foreground, all the
people stand close together facing the sun and commence to
chant. For more than a half hour everyone continues chant-
ing and drumming until the sun has risen. People who have
had attacks of paralysis, the blind, the'infirm, and the aged,
all are present for this service. Those who are unable to
climb the mountain due to illness or weakness are carried
up on the backs of young men.
'7 rr]H~ ol'i,!.d.ll of tlJi~ ~(,l'\:i('P 11'4 explnincrl fl:--; fo1l0WR: "Ffll'ly OIl the 11101'11-
ill.go (!f the 28th of tlle 4th month in the nth ~?ear of TZeuc':ho-he (n1eanin!=!:
NI(~lllrell) ::-:t()()(l on the HllmmH of I'\:iYCRll1lli ,11Ul' I!azill~: intently at the
HUll ",hi('l1 1I,ul .illHt IH\Lnlll to ri:-;p iu all itH ,1'e'-iph~nfl~nt 111aje''-'ty tllHn'p the
ll!)}'izou tlI<lt united tile 11{~:I".en :\lHl -the tni'.,fhty Pacitie h~ th'e fnr nwa,~
llIstnuce. ~nll()r011Hly uttered for tlle first tinlE'~ the t.itle 'l\'<lmll-i'fvoho-
T<\:ellg(.~ T<\:;y()~~' (-L l.Ttllat.n~ l<~oot:-:tepi'i of .1apalleHC' Btlll(llIblll Pni·t I.
"Life awl ~l\~addng' of Snint ~Ticliil'cl1'~~ p. 6. '
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According to one of its members the chief aim of the
Hokke-shu temple is to offer fellowship and to help and cure
those who are weak and sick. All these things, they Claim,
can be accomplished by vigorous prayer and faith.
The Nichiren Mission.--Altho:.::gh it belongs to the same
sect as Kempon Hokkeshu, is quite different in its practices.
Services are held less freqcently, and the congregation is re-
latively small. The Nichiren-shu of Honolulu is situated on
School Street just off Nuuanu Avenue, and, although intro-
duced in Hawaii in 1900, w~s not established at this spot until
1914. It claims a membership of 300 households in Hono-
lulu and rural Oahu. Services are held on the first and third
Sundav afternoons and on the evenings of the 12th and 23rd
of each month. The priest also conducts ceremonies every
night of the week from Monday to Friday.
. An attractive yard surrounds the temple which is built
in Japanese style with a verandah extending around the three
sides. A few chairs are arranged on the verandah for guests,
but most of the members use only the zabuton. Within the
temple are the altar to Buddha, low lacquered tables for in-
cense, large drums, gongs, containers of holy water, boxes
for the Sacred Sutras, and a considerable floor space for wor-
shippers. The Sunday services are largely devoted to ch~mt­
ing, accompanied by the drum, and to sermons by the pl'lest.
A language school is maintained by this temple, as well as
several semi-religious and social organizations.
The Jodo Seet.-This sect, the second largest group of
Buddhists in Hawaii,S has a new and spacious temple on Ma-
kiki Street. As in the Shin·shu temples noticeable accom-
modations to western values have been made. To the left
of the temple is a tennis court which is extensively used by
the members. The first floor is reserved for social purposes,
and the second floor, which houses the figure of Buddha, has
chairs for its worshippers, and a pulpit for the priest.
This temple is quite active in the community. Its first
girls'school, giving courses in sewing and Japanese morals,
was opened in 1910. Two dormitories for school children in
Honolulu and a Sunday school for children are maintained by
this sect. Regular radio broadcasts are likewise conducted.
Shingon.-Ainong the other sects of Buddhism repre-
sented in Honolulu, the Shingon, or True Word sect, is one
of the most influential. The doctrine of this sect was intro··
duced into Japan by Kobo Daishi in A.D. 806 and includes
a great deal of mystical ritualism, lapsing often into magic.
The first Shingon-shu was established in Honolulu in 1914
and at present the mainl temple is located on Sheridan Street,
below King. Another official temple is located in Liliha and
there are many small private O-Daishi scattered throughout
Honolulu which are not officially recognized. The main tem-
ple claims a membership of 1,000.






,Regular services are held three evenings of every month,
on the first, tenth, and twenty-first. The bishop in a brilli~
ant orange robe and his four assistants in black~obes chant
some of t,he Buddhist Sutras accompanied at times by the
co~gregatIOn.and the music of bells and wood blocks. Cer-
tam .ceremon~es conducted by the bishop, as well as a sermon,
are mcluded m these services. The distribution of holy wa-
ter to the worshippers also occurs afterwards.
Sunday school for children and clubs for young women
and men are also prov~de~ t~rough the Shingon-shu. But its
mo.st spectac~lar serVIce IS m the curing of illness, for which
Shmgon-~hu IS noted among its followers. One of the reput-
ed cures mvolve~ a student who met with an accident which
left her unconscIOUS for several days. The family assembled
at th~ Temple where a special service. called the reading or
chantmg. of Se~gan S~ingy~. was performed for the daugh-
ter. ThIS cons.1Sts chIefly m the repetitIon of a brief pray-
I er.a thousand tImes. According to the story, when the ch~ir
fims~ed the .last chant, there was a telephone call from the
hospItal saymg that the patient had just reO'ained consciotlS-
ness? b
,. '['he Tendai S~ct..- With its one temple located on Young
Stl eet near Alapal SInce 1915. this sect is historically older
than any o~ the oth~r Buddhist sects represented in Honolulu.
~oted f?r ItS eclectIC ~en?encies. this movement in Japan has
hI,:en bIrth. t~ the Nlchu'en, Amida. and Zen sects of Bud-
dhIsm, and. It IS not surprising that the small group of Hono-
lulu W?rShippers at the Tendai temple should also be affiIia··
ted WIth other se,cts. The chief object of worship in the
H~n.olulu. temple IS ~udo. god of wisdom. although other
deItIes al e also worshIpped, The worship is entirely in J a-
panese and t~e ~emple indicates little of western influence.
Much emphasIs I.S J;llaced upon healing services.
. TheSoto MIS~Io~'L-Representingthe Zen sect of Bud-
dhls~. the Soto MISSIOn was established in Honolulu in 1903
and IS locat~d at ~he corner Of School and Nuuanu streets.
The temple IS an. Impressive structure of conventional Japa-
nes~ teI!1Ple archItecture. An elaborate altar is desiO'ned to
a.ssI~,~o m the, "silent meditation and- abstract contempla-
f.IOn by.whlch the ,,:orshippers seek to penetrate into rea-
.Ity, ChaIr.s are prOVIded for the worshippers and a small
organ also IS used.
"The Soto ~ranch of Zen.p~aces ~onsiderable emphasis up-
on book learnmg as a SubSIdIary aId to silent medI't t'
th t th"l1 d 't' a IOn one ru '. an 1 support~ a Sunday school for children
and a vocatIOnal school for gIrlS where sewing and emb 'd-
ry are taught. 1'01 e
(42)
The Second Generation Japanese and the JH[ongwanji
Katsumi Onishi
The first missionary priest of the Honpa Hongwanji, the
largest sect of Buddhism in Japan, arrived in Hawaii in 1897.
In spite of early difficulties, this (Shin..shu) sect has grown
into the most powerful of the Buddhist sects in the Islands.
It numbers among its adherents some 15,000 members, 10,-
000 Sunday school children and about 3.500 Young Buddhist
Association members. Thirty-six temples, some twenty..one
language schools, and thirty nine Y.RA. organiz~tions scat-
tered throughout the Islands are evidence of the mfluence of
the Hongwanji among the japanese population of Hawaii,
Of the 28,000 odd adherents. more than half are second gene-
ration Japanese with American citizenship.
The success achieved by this movement in Hawaii in due
in part to the mere persistence of old country values and i~
part to the sympathetic attitude of the lea~ers towa;:d AmerI-
canization. The first bishop of this sect m Hawan express-
ed his attitude as follows:
I take Ih8re the liberty of announcing in no ambiguous terms that
our mission as a wll,ole advocates Americanizing the people of this ter-
ritory in every possible way. I, more than anybody else, am aware of
my incompetency in carrying on this work. Born a Japanese, brought
up as a Japanese, I am a Japanese through and tluough. vV:hatever
honest intention and pure motive I may have, this sense of incompetency
has always kept me from pushing to the front as an active participant
in this wor]\: of Americanization..... Our mission in tlle islands is, in
a sense a cradle of future Americans.
A similar ,attitude has been maintained by the leaders of this
sect throughout its history in Hawaii.
Youth and Buddhism.-The child in the average Bud-
dhist family in Hawaii comes under, the infl.uence of the
parental religion at. an early age. He sees hIS parents go
into the garden to pick the daily "o-han~" (fl?wers) for th~
butsudan (Buddha's shrine).. He watches hIS mother rev-
erently offer fresh rice to the shrine and soon learns that no
rice is to be eaten unless some of it is first offered on the
altar. With the flowers and rice before the shrine and two
small candles liO'hted on either side of the butsudan, the morn-
ning worship begins. He may join in the service, imitating
his parents as they offer the prayer of thanksgiving (Namn
Amida Butsu), burn incense, and bow in deep ~ever~nce be-·
fore the altar. He gazes interestedly at the fllclce~mg can..
dIes, delights in the melodious "ching-ching" of the tIllY gong
<md l)lays aimlessly with the beads on the ro.sary. Whe!\
father lets him light the candles and burn the mcense, he IS
deliO'hted. He asks his father to let him blowout the can·
dIes'" after the worship. Everything is mysterious, ,an end-




their Y. B. A.'s, language and Sunday schools are passing
into_ the hands of the second generation. The first genera-
tion declare that they wish to turn over the temple affairs to
the younger set, but they continue to exercise their authori-
ty and power. Of the second generation that are elected to
the board of directors, only a few take an active interest in
the management of affairs. The majority confine their chief
activities to the Y. B. A. and postpone joining the older and
more conservative kyodan. In one community where the
first generation have actually retired in favor of the second
generation, fears of the elders that the younger set was in-
capable of continuing the support of the temples have proven
groundless. The process is very slow, as those in pmver are
reluctant to relinquish their hold upon the organizations,
but the trend is inevitable.
Buddhist Festivals.-Among the numerous Buddhist fes..:
tivals and ceremonies, none has more appeal and glamour than
the Bon festival, celebrated in Hawaii during the months of
July and August, depending upon the use of the solar or the
lunar calendar. The approach of this festival, which honors
the ancestors and the dead, is eagerly anticipated by all sects
and by both young and old. It is a time of gaiety, of danc-
ing, fine clothes, feasts and general merrymaking. With
New Year's Day, it is one of the two important days in the
year for the Japanese when the scattered members of the
family circle reunite to celebrate the occasion.
At Bn'll, the altar of the butsudan is decorated more
carefully than ordinarily. Instead of the usual offering of \
rice, special candy, oranges or mochi are substituted. The
daily o-hana from the back garden is missing and in its place
may be 2 beautiful bouquet from the florist's. A cho-chin
or lantern, hung before the shine, continues to be lighted a
week prior to and for the duration of the Bon season.
The most attractive feature of the festival to the second
generation is the dance, knOVlll as Bon-orlori. Usually held
in the temple yards, these Bon-odori attract hundreds of fol·
lowers who travel long distances to attend them. Even in
the strictest of families, the bars of discipline are let down
and the children are allowed to participate in the merrymak·
ing. Bon without the Bnn-odori is like Christmas without
the Christmas tree.
The most noticeable feature of these odori is the almost
complete absence of the first generation, especially among
the ranks of the dancers. Most of them are content to be
merely spectators. The more active and capable ones may
help beat the drums or chant in the shed built for the musi-
cians and the drummers. All do their share by contributing
towards the dance fund from which must be paid the drum- /'
mel'S and the singers. With the retirement of thp first gene- '
ration from active participation in the Bon-odori, their places !
are being rapidly filled by the second generation who today
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less wonder to the young child. He does not understand ex-
actly what it is all about, but he sits with the family, watches
the candles, hears and repeats the prayer. The service which
is held before breakfast is rc]:eated in the evening just before
bed time.
Long before the child enters either the public or the lan-
guage school, he starts attending Sunday school with his eld-
er brother or sister or a neighboring friend. The ten'.TJle
beautifully decorated with flowers, candles and much gold lac-
quer work, impresses him far more than his own fau'ily
shrine. He listens to the organ, to the gathas (hymns)
and learns to sing them in his own childish way. He listens
to the tales of Buddha, of Shim'an the found~r of his sect,
to exciting adventrre stories, fables and myths. He meets
new faces, makes new friends, learns to revere ':lnd, respect
the Buddha. He anxiously looks forward to the o-sagari-
mono, usually candy distributed to the pupils after it has
been offered on the temple altar. Sunday is a day of joy,
of fun,' and of new and exciting experiences for him.
When the boy approaches ,iunior high school age, Sun-
day school often lo:oes its charm, and as he gets older, he
drifts away more and more. The stories are not interesting
enough, or other attradions, usually athletics, demand his
time and attention. He may also consider the family wor-
ship as something childish and neglect to join in the services.
Approximately two thirds of the boys lose touch with the
temple when they drop out of Sunday school at adolescence.
Only the most conscientious remain with the temple,
On the other hand, the Sunday school has a firmer hold
on the average adolescent girl. She continues to attend reg-
ulnly, often even after she has finished school and may
join a girls' club, sponsored by the Sunday school. The mor'e
capable of the girls are chosen to help the priest conduct his
classes. Later, with increasing duties at' home the <Yirls
likewise tend to drop out of Sunday schooL ' b
A substantial number of the more interested young peo-
ple continue their affiliations with the Hongwanji by joining
the Y. B. A., an organization similar to the YMCA and the
YWCA. They attend the meetings occasionally and
p~rticipate. in the different activities of theorganiza-
tIon to. ~he.Ir best advantage. At m'lrriage, they may trans-
fer .affIlIatIOns to th~ kyorlan, the active supporting congre-
gatIon, or may contmue as members of the Y. B. A. An
eldest son who is fulfilling the obligations of his deceased
father, is more likely to cast in his lot with the kyodan.
Should his father be still living, he remains with the Y. B. A.
as long as he sees fit Only a few are members of both or<Ya-
nizations at the same time. b
With the gradual decline in the number of first <Yenera-
~ionJapanese through death and departure to ,Japan, the act-































I, ' sp.onsor the majority of these dances through special com-
mIttees of the Y. B. A. The element of play, the youthful
urge for activity, and the fascination of the rhythmic dance
can l?rgely explain the eagerness with which the younger
group relieve the older generation of the responsibility. It
may be noted that in the majority of the cases, the latter are
helping behind the scenes in the planning and the prepara·,
tion of the dance.
Besides the Bon festival, HanamatsiUri, or the Flower Fes"
tivaleelebrating the birth of Buddha is observed by all Bud·
dhists.' Curiously enough, Hanamatsuri in Hawaii has nev-
er attained the significance of the Bon festival, It was not
until some ten or twelve years ago when Buddha's birthday
was first celebrated as a joint affair under the auspices of
all the Buddhists irrespective of sect, that the second gene-
ration Japanese became actively conscious of HanamatsurL
Like Hanamatsuri, Bodhi Day, the day of Buddha's en-
lightenment, was scarcely known among the second genera··
tion a few years ago. After the dav was called to the atten-
tion of the delegates at a Pan-Pacific Y. 13, A conference
some eight years ago, the practice of observing Borlhi Day
has become increasingly popular among the second genera-
tion Buddhists who observe it more religiously than their
parents who are disposed to neglect Buddha for St. Shinran
the founder of the sect. This special emnhasis on Bodhi Day
and Hanamatsuri has sharply focuped the attention of
the second generation on original Buddhism which is more
logical and appealing to the Americn educated Buddhist
than the teaching. of faith in Aluida-Puddha bv St. Shin-
ran. As the young Buddhist studies original Buddhism, the
task of reconciling the teachings of Buddha and the creed of
St. Shinran becomes increasingly difficult. It is a problem
now facing the Hongwanji priests.
Young Buddhist Assodations.-Of the many young peo··
pIe's organizations existing among the second generation J a~
panese in Hawaii, the Y. B. A. is one of the strongest and
the most influential. The thirty· nine units scattered through-
out the Islands play an important role in the Japanese com-
munity. Organized along the lines of the YMCA, they per-
form a variety of duties and activities in connection with the
missions with which they are affiliated, Among the activi-
ties engaged in by a typical Y. B.. A unit may be mentioned
the following: religious-lectures and classes in Buddhism;
educational-night classes in English and Japanese; drama··
tics and oratorical contests, arts and crafts, etiquette; social
-welfare work as cleaning cemeteries. picnics, socials and
dances, participation in the Territorial Y. B. A. conventions;
athletic-sponsoring and participating in American and Ja-
panese sports.
The Y. B. A. hall affords a convenient place for lectures,
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educational movies, discussions and parties for the )use of the
community. Through this organization, the second D'enera-
tion have helped break down some of the traditional c~lStoms
and prejudices' of the older generation. The introduction of
social dancing into the Y. B. A. and some slight modifica-
tions in the mal'I~iage customs, as havinga/Buddhist instead
of a Shinto priest unite a couple, may be mentioned as a pos-
sible influence of the Y. B. A. on the first generation. As an
active socializing' agent in the athletic, educational, religious,
and social fields, the Y. B. A. occupies a conspicuolls position
in the lives of the second generation Buddhists. -
Religious Accommodations. Realizing the difference in
the background and the education of the rising generation
and the inadequacy!among them, of the methods that proved
so successful in spreading Shinran's teachings among the
first generation, the Hong'wanji has tried to adapt itself to
meet the needs of the young Japanese Americans. The ad-
justment to the new Hawaiian environment was not begun
early enough to cope effectively with the situation todav but
a. definite beginning has been made to meet changing~~ndi­
bons. In order to spl'ead the gospel of Buddha more effect-
ively among the Hawaiian-born, publications explaining the
fundamental tenets of Buddhism have been issued in EnD'·
lish. An English division was established and services in
English have been developed to replace the Japane~e rituals.
r:r:his change is .p~uticularly welcomed by the rising genera-
tIon as t?e serVIces become more meaningful and understand-
able. FIve second generation priests trained in Japan un-
der a special scholarship created by the Hongwanji are now
engaged in mission work among the young men and women.
Three more stl1dying in Japan will soon return to assist those
in active service now,
One of the outstand~ng features of Japanese Buddhism
in contrast with most western religions is the absence of a
hymnology. To cope with this deficiency, the Hongwanji
has undertaken the task of composing hymns in Japanese
and English suitable for the different oc~asions like Bon and
Hanamatsul'L The result is a repertoire of Buddhist music
sufficient to meet the immediate needs of the dav. Those
actively engaged in the development of new p-'atha~ and mu-
sic are pioneering in a field quite foreign to Buddhism.
According to Japanese custom and tradition, wedding
rites. are properly the function of the Shinto priest, and fun-
erals are properly officiated by the Buddhist minister. In the
new environment of Hawaii, Buddhism. especially the Hong-
wanji sect, has invaded the field of Shintoism and hcstaken
part of its function in the marriage ceremonies, The number
of weddings among the second generation that are officiated
by a Buddhist priest is increasing year by year. A common




This invasion into a field, formerly forbidden by age-long:
customs is clearlv the influence of the second generation
Japanes~ who, ed~cated in American ideals and practices,
wish to have their wedding solemnized in the temples of their
faith. Buddhism, flexible and adaptable to new situations, has
struck a new note of optimism and happiness in Hawaii and
promises to undergo still further changes to meet the condi-
tions and demands of the rising generation.
Language Schools.-Na discussion of the second gener-
ation Japanese in Hawaii is complete without a note on the
language schools. The twenty-one language schools~, a vit~~
factor in the support and maintenance of the Hongwan.JI
temples, are attended by some 8,500 young Japanese Amer-
icans. Besides the regular instruction in the Japanese lang-
guage, these schools lay great emphasis on ethics, especially
filial piety and respect to elders. The low proportion of per-,
sonal disorganization among the second generation Japanese
'in Hawaii has orten been credited to the close attention
aiven to the moral and character training of the students by
these schools. It is generally conceded among the first gen-
eration Japanese that the solidarity of the Japanese family
in Hawaii has been maintained in part through the instruc-
tion in ethics and language in these schools. The ability to
read, speak, and write the lanlluage of his parents has been' a
vital factor in the economic life of many a second generation
Japanese. Through his knowledge, he has been able to secure
a more lucrative position, a higher social status among his
associates and a greater self-respect. Despite the dwindling
numbers of first generation Japanese, a poor command of
the Japanese language is still an obstacle in getting a good
position. The language schools are attempting to meet this
situation. The practice among the second generation of going
to Japan to continue or round out their education can often
be traced to the influence of the language school, although
other factors such as parental influence and economic advan-
taae are also involved. Despite the growing reluctance of the
lo;al born to attend the language schools, their careers will
continue to be influenced by these schools for some time to
come.
That the Hong,vanji plays a vital and important role in
the lives of the second generation Buddhist is evident. In
the home, at s~hool, at wmk, in his social, educational and
religious life, through marriage ond through death, the Hon-
wanji helps to direct and shape his future. He in tUl~n is
breathing new life and vigor into the Hongwanji, freeing it
from the shackles of narrow sectarianism, creating and evol-
ving a new Buddhism, peculiar and native to Hawaii.
2 TIle liln.~·llil:2:r ;-:ehnol~ lllnintaill(~(l h:v the T-Tongwnnji constitnte only n
rJol'tiol} of tIn': total. In In:-W, 178 .Jfll1an(~sc Inn,g'll:UW ~('llo()ls ..with :I. totnl
elll'olhnent of 41._17;-~ pnpils and ten(~hing stnJ'f of jO.:) wprp rpp0l'ted to tilP
DCP:ll'tllwut of l'llllJit Tll:,:tl'l1ttiOIl.
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Studies of Hmmigrant Families in Hawaii
Except fol' the most "Americanized" of the first g~nel:­
ation immigrant, the family in Hawaii is still a sacred msh·,
iution hedo'ed about by moral and 'religious taboos. The Ha-
waiian-bor~ aeneratioi-I wlio are shifting from their own mo-
ral world int~ the broader secular community of Hawaii, ~re­
Quently react with considerable emotion against the restrIct~
{ve family controls. Others a're still too completely under
the influence of the old order to view it critically.
It has seemed, therefore, that no bettel' test could be se~
cured of the objective attitudes and the discriminating capa-
city of students in introductory sociology than th"l"ough t?e
analysis of their own family situations.. Moreover, the f~rr;I1Y
still provides the most effective medIUm for tra~s~Ittmg
the moral conceptions and controls from one genera~lOn to
the next, and the most effective laboratory for 'observmg the
process. As a part of the first semester's work in so?iology
in 1936-37, students prepared term papers on The FamIly an.d
the Moral Order, org:<nizing the discovered facts of theIr
own family situation about the following four ~e2dinp:s.: . (1)
The household and family economy; (2) famIly tradItIons
zind education; (3) family contl'ol.and discipline; and (4) fa-
mily religion and morale.
, Many of these accounts revealed a considerable degree
of objectivity in the approach toward the seemingly common-
place experiences of their own families. Some, moreover,
brought to light aspects of the family structure of "rari'll"
groups in Hawaii which are ordinarily neglected in the more
conventional studies.
The following three papers are brief case studies of Chi-
nese, Japanese and Portuguese families in Hawaii. They were
not selected as typical of their 'respective family systems in
Hawaii, since there are within each immigrant group wide
variations based on length and place of residence in Hawaii,
economic position, and social status, They are all represent-
ative of the more conservative and aristocratic classes and
manifest a somewhat greater disposition than the average
to cling to old country traditions.
The value of such documents consists chiefly in the au-
thentic "knowledge of acquaintance" which they provide,
Some of the more important influences (standards of conduct
<'nd conventional expectations) to which all families c~ these
cultural groups respond are apparent in the documents. The
Japanese emphasis upon filial piety and respect, the superior
position of the male, a communal economy, and the necessity
of all working togethe'r to preserve "face" and the "gooi
name of the family" in the community, appear also in the
Chinese family, and, to a degree, in the Portuguese family.
But there are important points of diffel"encc-in methods of
c:iscipline and control, in ceremonial and religion, and in the
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standards of marriage selection,
The case studies also shed light upon the areas and extent
uj' deviation from the conventional roles in consel'vative im-
migrant families in Hawaii, The changed circumstances of
life do not permit 01' compel stl'ict adherence to the stereo ~
typed modes of conduct which old countrv tradition has as~
signed to each member of the family, The Japanese daugh-
ter, because of her economic contribution and her status in
the American community, may playa mme impOltant l'ole
than. t~e eldest son. ~ The Portuguese daughter may accept
a smtor whom she has scarcely seen before. The immiO'rant
rtLOthers of. tl'adition.ally patriarchal families frequentl~ en-
,Joy ec0n.0mlc an~ ~ocl~l status quite out of proportion to their
conventIOnal pOSItion III the old-world society, and daughters
more nearly approach a status of equality with their brothers.
Somet.imes these, deviations from the traditional pattern oc.~
cur wItho~t much internal family or community resistance
and sometimes the change is hitterly contested. Ceremonial
observance~ :vhich symbolize family solidarity to the outside
wor~d are rIgIdly adhered to even though the members of the
f~mIly have ceased to regard them as sacred. Children some-
times observe the forms of. filial pietv when the attitudes
have !Jecome.antagonistJc. The problems attending these
changmg ~aml.lY roles WIll be more thOI:oughly examined in
the folloWlllg Issue.-AW.L.
A Chinese Family in Hawaii, .
AnonYlnous ~
~ne ?f ~-lawaii's greatest sociological problems is the
AmencamzatIOn of its predominantly Oriental population.
We. of the se~ond generation Chinese are caught in a cultural
whn:Ipool WhICh gives us a peculiar westel'n-oriental outlook
on. lIfe. In eve~yday de~ilings we think in American ways,
bem.g educated lll. Amencan schools, but our life is largely
motivated and bmlt around a philosophy that is Oriental
lVI~s~ mat!~l's. of daily Jiving have been secularized, but 01.1;'
sp~nt~lal hfe IS centered around filial piety, w'hich is a sacred
pnnciple of the greatest importance in the civilization of the
East. To view this complex situation with understandinQ'
one myst consider the social forces at work in the lif~ of ~~
Amencan of Oriental parentage.
Ours is a lal'ge family. Father had eiO'ht children' four
boys from t~e first wife and foul' girls fro~ the second' wife.
All of us chIldren called the first wife "mother" reO'ardless
of whose children we really were. The second wife'"we call
"Jah" which in Chinese means "second mother." This seem-
ingly strange family situation can be explained bv the aO'e
<- ",
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old oriental custom which allows a man to have more than one
wife. Polygamy in the East is practiced by those who can
afford it. A man takes a second wife for these various rea.. I
sons: when his first wife fails to bear him children, when'
she fails to bear him a son. or when she is ill and incurable
so that another woman is necessary to the household.
Father and mother never saw each other before their \
marriage. Their respective families arranged the affair. '
After setting the date of the marriage, my father's family
sent one thousand cakes and a hundred pigs to my mother's
family. (The greater the figure the wealthier and nobler is
supposed to be the groom's status.) This gift was passed
out among my mother's friends and was the means of an-
nouncing her engagement.
On her wedding day mother rose early and dressed in I
her wedding garments, and then served tea to her mother '
for the last time as a daughter. Then she rode unaccompa-
nied to her husband's village, six miles away in the Chinese,
sedan chair. Being the first wife of the groom, she had the
privilege of a formal ceremony which consisted merely in
serving tea to her mother· in-law, and then in having tea with
her husband.
After three days of festivity, mother return.ed to her
former home with a lunch for her mother. At this time she
formally bade goodbye to her mother and family, to start life
anew in her husband's home. According to Chinese custom
when a girl is married she automatically loses her position
in her childhood home and becomes a member of her hus-
band's family. Upon hel' arrival at her husband's home, she
was formally greeted as 11 daughter in what Amel'icans would
call a "tea."
Life being hard in China, father and mother decided to
come to Hawaii to live. lVIothel' brought two slave girls who
were both fourteen years of age. They worked for her until
they were old enough to be married, at which time they were
given their freedom so they could have homes of their own.
Incidently, they are still living in Honolulu. Theil' children
call us "cousins" although we are not related in any way by
blood or marriage. They are grateful to my mother for
their happy life in Hawaii and thoug'h mother is now dead,
thev never fail to bring our family manges and moon cakes
on New Years and during the Full Moon festival.
It is generally·believ'ed that in a typical oriental family,
the mother is secondary and unimportant, she being so sub-
missive and meek. But this is not the case in our family.
Mother was always the all-important mate of her husband.
She was decidedly the ruling agent in the family, for father
was too busy attending to his business (he was a merchant)
and had little time to devote to the family.
Based as it is on a strict family system, an oriental
















munal principles. Our home is no exception. Our fami-
ly is closely integrated, and we all work for the welfare of
the home with that oft· quoted adrge, "one for all and all for
one," as the central motivating force.
Father was the economic head and all the things regard-
ing financial matters were carried out imder his direction.
Mother and Jah took care of the details of running the house
and bringing up the children, but it was father to whom
they were ultimately responsible:
All earnings by the members of the family were turner1
over to father. My brothers' pay checks wer~ given direct
ly to father. Whenever anyone needed money, father ww;
always willing to meet the demands provided they were not
too extravagant.
From the time that we could help around in the house
we were taught to be useful. We girls were taught to clean
the house, help with the cooking, wash the dishes and in gen··
eral to do all the household duties that a good daughter
should know. Our brothers, on the other hand, WNe requir..
, ed to keep our yard well trimmed and well groomed. In ad"
clition they were given the task of caring for the chickens
that were kept in our back yard.
Every,morning we got up at six. It was cold and dark,
but duty was duty and we did our chores without complaint.
While I boiled the water and warmed the fOUp. my sisters
would sweep and dust the place. The eldest daughter usual-
ly supervised our work. Our brothers too, got up ea rly to
water the yard and feed the chickens.
It was not so much that our help was needed at home
but that our parents believed that we should be properly
trained for oUI~ roles in later life.. It is an old oriental tradi·
tion that sons and daughters must be properly brought up
\ and parents should train their children to be useful.
My parents were especially anxious that the boys should
be given every opportunity to live a wholesoll1e, worthy life.
They were offered the best in education and oUler worthwhile
I enterprises. Father seemed more interested in them than
in his daughters. Indeed, it is an accepted fact that in the
Orient bovs are more highly considered than girls. This is
so becaus~ boys can help the family economically in the fut-
ure and because they can carryon and perpetuate the fami-
lyname, thus easing the parent's constant worry of famil;;-
extinction. '
All of the boys were educated in private American
schools and were t~ught to accept the American cede of moo
rals, e.g., respect towards the female sex, monogrmy, etc.
But it isn't easy to change custom, Liying in a' home of
eastern culture, it seemed inevitable that my brother should
carryon the traditions. Let me cite one example. The eld~
i est ~on has two wives, and his home is an eternal battle
ground. He made the mistake of trying to combine two cul-
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tures. He took a Hawaiian born Chinese girl to China as i
a happy bride. Eight months later he brought a China-born
O'irl into the home as second wife and forced his first wife to '
:ccept the situation. The wives are always fighting o:"er
each other's children and each has taught her respectIve
children to call her mother. It is difficult to understand how
any home could overcome destruction when children within
the home claim one common father but different mothers.
Ou"r family life, however, was very different. Mother
fell ill and became a semi-invalid. Being weak and without "
the services of her slaves it became necessary for someone
else to run the household. Father conferred with mother
and gained permission to bring home a young girl, who had
just come from China, as second wife. .
Jah had no marriage ceremony. She merely came mto
the home and was made a part of the family because mother
accepted her. Mother taught her sons to call her second
mother. She :mdJah lived and loved each other like sisters.
When father died a number"of years later, they continued to
carryon the household affairs together.
'Jah is my real mother, Yet I called her second mother,
and gave all 'of mv allegiance to the first wife. My sisters
:'lnd I went to mother for advice and sympathy-not to Jah.
~very morning it was mother who received our first greeting.
- It was she who gave us permission to do what we asked.
Should you ask us whom we lo~ed more, mother or Jah, we
would be at a loss to answer for we loved them both equally
well.
Mother was not very harsh with us. To be sure, there
were certain things we w'ere taught not to do. If we disobey-
ed, we were punished. Smoking was absolutely prohibited
amonO' the girls although the boys were allowed to smoke
or drink. One dav my sister was caught playing with a
cigarette. My mother pronounced her a disgrace to the ho-
nor of our familv and punished her severely.
Mother was "also very much opposed to interracial marri-
ages. In fact, we were told that we must marry in our own
"Punti" class. My sister fell in love with 2) Chinese bov whose
Darents came from "Hakka" stock. The Hakka class is con-
sidered by the Punti as inferior and mother ab50lutely for-
bade the marriage. She sent my sister to---where .she
died a few months later from illness.
When I was-- years old the entire family returned I
to China. Moth er felt that she was soon to leave the earth I
and wished to die in her own country. We went back to the,
old village where mother first went as a hride. How different I
was her attitude from tbat of ours today. While we shun
death and cling to the hope that it is far away, she calmly
prepared to receive death in dignity, knowing that her time
to go was drawing near. Like a typical Chinese, she await-
ed her time with the fatalistic pKilosophy of the Orient.
(53)
I I c~n never forget her fune~al. The horrible chant of
; the natIve women made everythmg seem so gruesome A
beautiful house made of paper and bamboo a sedan chair
money, human figures, and other useful things were mad~
and taken to the burial grounds; We walked five miles to
the. place of burial, dressed in black, our faces covered with
whIte sacks. As the coffin was lowered into the grave all of
the bamboo and paper goods were burned as a part of the
funeral ceremony.. This was to insure her getting a good
house, a sedan chaIr, servants, and plentv of money in the
nex.t world. After the funeral we rode h~me and w~re made
to Jump over a small fire which was supposed to cleanse us
of all the devils which we acquired at the funeral.
Following mother's death, Jah became the head of the
household. I returned to Hawaii to' continue my education.
Religion played an important part in the rituals of our
family life. We had a separate room for the gods and god-
. desses with miniature shrines built for each. Every after-
noon at three, the head of the household burned incense be-'
fore the shrines. On the birthdays of certain goddesses we
fasted and. pledged ourselves to certain beliefs, e.g., if it
were the bIrthday of the goddess of mercy, Kwan Yin, we
l~rayed to her to help us to be merciful and to teach us to car-
ry out her ideals in our world. From our earliest days we
were taught the rituals and teachings of the gods by our
parents who always prayed and asked that we grow up im-
bued with the virtues of the deities.
I / Jah believes in spirits. She spends thousands of dollars
trying to delve into the mystery of death. Every year she
goes to a Chinese woman who enables her to speak to the
dead. The woman prays, then goes into a trance. As she
sits in a trance, the spirit enters her body and speaks through
her. On one occasion Jah spoke to my father and asked him
how he was. He answered that he was "fine" but had fre-
quent colds because his body was in a damp ground. Jah
had his grave dug and to be sure, there was a lot of water be-
low. She moved his remains to drier ground.
Through this spiritual medium she always asks mother's
advice regarding her perplexing problems. Invariably she
follows mother's words as she believes that now that mother
has entered the higher world, her knowledge is unlimited and
her judgment correct.
Jah always celebrates the death of father and mother
because she believes that their death on this earth signifies
their birth in the next world. We always have a feast and
shoot firecrackers to frighten the evil spirits away. How-
ever. when we children burn firecrackers, we think only of
the fun of it and forget about the spirits.
The Chinese have many holidays but the most important
ones are Chinese New Year, the full moon festival, and our
individual birthdays. On Chinese New Year we rise early
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and pray to the goddesses. Then we serve tea to the vari-
ous members of the family according to rank, e.g., Jah serves
the goddesses; the eldest son serves the second son, and so on
down t~e line. This is a day of great rejoicing and feasting
and Chmese believe that the narcissus flower is a symbol of
good luck and at this time every Chinese family has several
pots blooming in the house.
Full moon is celebrated in respect to the moon O'oddess.
This is why we have moon cakes and oranges. The~e foods
are not supposed to be eaten but many people eat them. In
~act, these origi~'u~lly holy days are now being secularized
mto days of festIVIty and merrymaking.
Serving tea is a very important function in the Chinese r
family. On our birthdays we serve tea to all of the family.
For example, if it were my birthday I would serve tea to eve-,
ryone in the order of their importance in the family. Whoever·
~e~eives tea gives me ,money wrapped in red paper. However, i
If It were my mother s birthday, she does not serve us but
instead, each of us serve her. . ,
However peculiar may have been the household situation
I can say with sincerity that the happiness I found and th~
culture I received in my home are equal, if not superior, to
the culture that could be got under any other family culture.
I can say with a deep sense of pride and gratification that
the\teachings and training of my parents were of the high-
est order. Although educated in the American manner it
is my firm belief that my life will be guided by the truths
taught me by my parents, for their teachings were sound.
I am an American-Oriental product, but it is my hope
that my parents have not taught in vain and that when the
sweet-scented incense burns before the family shrine it will
bear to my forebearers the message that I am fulfilling my
task of carrying on my heritage of the East with honor and
dignity.
ABSTRACT: "RACIAL MYTH AND FAMILY TRADI'fION WOR-
SHIP AMONG THE PART-HAWAIIANS". Notwithstanding the ab-
sence of ritualized mores ~nd social legislation defining the status of
each race and mixed racial group.in Hawaii, the mixed bloods do have
their peculiar problems of accommodation. A cursory examination of
case studies and life histories of several hundred persons and families
of mixed racial ancestry reveals that the Chinese'Hawaiians and the
Caucasian-Hawaiians have each developed a form of behavior pattern
that answers most completely the inner drives of their lives. This pat-
tern assumes two forms: racial myth which is cherished by the Asiatic-
Hawaiians, and family-tradition worship which is practised by the Cau-
casian-Hawaiians. The belief in the superiority of the "Chinese blood"
and in the contamination of the "Hawaiian blood" is embodied in the
racial myth, while the family-tradition worship centers around the
achievements of tl~1e white and native ancestors of the white-Hawaiians
and the royal grandeur enjoyed by them in the past. These patterns
are attempts at a,ccommodation to the bi-racial constitution of the mixed
bloods and to the atitudinal behavior of their parental races toward






A Ja9anese family in Rural Hawaii
Emi Yoshizau:a
.o.ursis a large family of nine members, based on tbe
~rad.ltIonal Japanese patriarchial pattern but gradually evolv-
mg mto a peculiar Hawaiian type. The functions performed
by my father and mother are still similar to those of their
ancestors, although the roles played by their children have
been altered and modified to a greater extent.
. ~y~ather is the nominal head of the family although his
posItIon IS greatly affected by my mother's dominating cha-
racter. He acts as counsellor, supporter, stabilizer of fami-
ly morale, and as spokesman in social relationships. The im-
portant affairs of the family such as marriage and education
are usually left in my father's hands.1 His word Was final
in. the marriage of my eldst sister, and he has largely deter-
mmed the course of my education.
Father is also the chief support of the communaleco-
nomy, to which each member makes sOme contribution. Fath-
er is the director of our small farm but the money he earns
is given to mother to be spent for the benefit of ~ll. There
are some members who contribute money to the family treas-
ury, there are others who help with the farm chores and
there are others who are still too young to help financiairy or
d? :rery much at home. Such an organization makes the in-
dIvIdual feel that the money he spends is not merely the pro..
duct of the labor of one person but of all the family members.
~ather is the official family representative ~t religious
~e~tmgs, parent:teac~~rs'me~tings. community parties, and
m Important SOCIal VISItS. HIS status inevitably commands
respect and confidence from other members of the communi-
ty. "
. Mother has a seemingly subordin~te role, but her domi-
nant personality makes her the most influential member of
the g~oup. Important matters of business, which are usu-
ally dIscussed between father and son, are further supple..
mented by the opinions of my mother. "
Social responsibilities, such as visiting a family because
one. of the membe~'s is leaving for Japan, or the taking
of gIfts on the OCCai3lOnS of births and illnesses belonO' to her.
O~her general duties include household managementand fa-
mIly finances. Fur.thermore, she is most active in' trying
to keep up the famIly morale and pride. As a mother and
therefOl"e an important member of the family, she can 'com-
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mand the respect and obedience of her children.2
Contrary to Japanese tradition, my eldest sister who is
twenty-six years of age plays a slightly more important role
thanNmy eldest brother. This is apparently due to her age
as well as her superior education and broader experience.
She acts as a guardian in the absence of my parents and
exercises her authority quite conspicuously.
My eldest brother assumes the next important role, the
first male in the family, and because of his generous contri-
bution to the financial snpport of the family he demands
obedi.ence and respect.
We younger children play minor roles. We have our
own duties, in the household economy but the more import-
ant affairs of the family are not discussed with us. Weare
expected to obey and respect those who are older and we de-
mand the same from those who are younger.
The household duties are confined to the women al-
though there have been occasions where the boys have taken
over complete responsibility., During the absence of the wo-
men folk my eldest brother condescends to do the ironing
while my younger brother does the laundry and the dishes.';
My father does the cooking, and sweeping and mopping are
done by turns.
The men folk in our family dislike very much to have
the women work in the fields a~ it seems to 'reflect upon the
ability and vigor of the men. The dominant position of each
individual in his own sphere is revealed to a certain extent
by the duti.es he performs daily. The gn~atest amount of
work falls upon the older children although thev could take
adv2ntage of their superior position and command the youn·
,[tel' ones to do it, Usually the older children take pride in
doing a greater amount of work about the house and they
al'e annoyed when they see the younger ones do as much .
.Generally speaking, each one does his or her share of work
as an expected thing without having to be coaxed or bribed.
There are certain traditions characteristic of a typical
Japanese family which are strictly adhered to by my parents.
As a child I was taught to express my respect for my parents
by being polite in speech. I recall clearly how frequently
I was reminded that I was a girl and therefoi"e must be par-
ticularly careful in speaking for one's family background is
thereby revealed. Japanese etiquette demands that the head
2" A.t tlli:-; point it lllay l1e said thnt the lllOthel' tOltllllnlHl:..; the obedience of
chil(hcn 1)\' 10yc and the fathel' ll:Y l'e:..;peet.. There h~ a Raying' ill Japan
that HIIlOll2: the ,tlling'~ ehilarcll f(,:ll' :ll'e fatll(~l', sehool-11wster, - an(l thun-
der. The 'father i~ :-;ullpo:-:.ed to pl:l;\T the eOlllll1HIHling' ,I'ole (1ll<1 i:-:. ROlue-
what. iletnehec1 fnnn the childrell, rrhe n10ther, on the other hand. tlun
g',l'C'atC'r intill1;H~y,-lllHY Hot he l'CSl1crt.ed hn1. hryeil. T-T()\ycycr, it should lie
horne in 111ind that the '11101.1101' 1ll:1)' IH~ a dOlllinant 11l(1i\'i(lual as statc(l
here. COmmall(1in,g the reslH~('t anfl ollerliellce of the yot1ng' tluough Neyeri-
ty illUl fcar. The- children Jll:lr. therefore, cOlllnell~Hte h.y loyiug' the fnther
"Those aetnal role 111::1;\' he sllllor(linnt(~ and friendly. Love and I'CSIH->ct
nrc·relntiye and (lellenclent ou th(~ IH:\l'ROllalities of the parents. (l.}'!.)







of the family should always be considered first. At the ta-
ble my father is served first, then my brothers according to
their ages, and lastly the girls.
Proper behavior is especially emphasized during· meal
time. I remember very vividly being asked to leave the ta-
ble because I had my foot on the rungs of my father's chair.
Physical punishment which consisted of tying or slapping
my hands was employed to cure me of my left handedness.
Mother said it was a shame and a disgrace for a girl to be
left-handed. In Japan, it is a mark against a maiden and
certainly a hindrance to marriage.
Modesty in accepting invitations for dinner and in ac-
cepting gifts are definitely stressed. The idea is to show
v' some reserve in the beginning and then gradually to accept.
Reciprocal giving is also religiously adhered to. We are
taught never to return an empty basket or bowl. If a neigh-
bor gives us a bowl of sweet cakes, we in return give him
some eggs or sweets. If nothing very suitable is available
a box of matches is placed in the container. It is also the
custom to thank the party again when meeting him some
other time. Mother says that it is the duty of a woman to
remember the gifts she had received so she will be sure to
extend verbal thanks when she meets the giver again. To
torget even after the lapse of a year is discourteous.
Discipline for the girls is more rigid than for the boys,
and it is enforced for the greater part by my parents through
physical punishment and inferences. The girls are expected
to stay home at nights because mothel' is afraid of what the
community people might say. She often says that we must
live up to the expectations of the people in the community.
My parents have often referred to examples of unfortunate
girls who have supposedly suffered the consequences of night
life. On the other hand, the boys are not held in tight reins.
Nevertheless, there are certain forms of disobedience which
affect both the girls and the boys. To question the opinions
of the parents is regarded as a very impolite and indeed
an offensive act. According to the tradition of the family
to "answer back" is hardly forgivable.
Interracial marriage h2.8 alwavs been forbidden in our
:/./family, and I remember vividly the' wild excitement over my
sister's intention to marry a man of another race. The other
members were merciless in their condemnations. Here are a
few of the sentiments expressed by the different individuals
of the family.
Father-"Oh, the girl turned out to be the worst in the
family." Mother-addressing me and speaking loudly enough
so my sister could hear her, "the people in the community
especially the x, y, and z families are waiting to laugh qt us"
Mother will have to be crying all her life if anyone marries
an outsider. I don't care whom you marry but please marry
a Japanese." Eldest sister-"I never saw such a thing in
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my life. She's always been the sneaky type a~yway. Y?U
would never think this would happen in our famIly, of all tHe
families! I bet those people are making fun of us. Imagine fa-
ther's position when he has been trying to prevent interma~'·'
riages in other families; why they'll snicker and say "How V
about your own daughter?" Eldest brother ,,:,ho is the r;;~st
stalwart ordinarily, actually broke down WIth sobs- tl1e
fool, I am not going to work tomorrow. I ca~'t face my
friends." Their pride was hurt and so deeply dId they f:cl
it that for many days they confined themselves at home, b~',·
ing in utter misery and discomfort. The .fact that all. theu'
"faces" were smeared by this act made It an unforgIvable
.offense.
f',,- My eldest brother and sister 3;re expec~ed to uphold the
traditions concerning sex and mantal relatIons as an exam-
ple for the younger ones. My parents talk ~bout sex only
when there is an appropriate example. For mstance, wheE
an unmarried girl in the community become~ pregnant the~'e
is always a lot of gossip. Mother discusse~ It when the. ChIl-
dren are around and says what a terrible dIsgrace and sname
it is to have such ugly things said about one. She goes Oli
further to say how disappointed this girl's father and moth~y
must be. Her brothers and sister, father and motl~er .wl!l
never be able to go to Japan again. And worse stIll, If a
parent or some other member of the girl's fa:nily has re~ently
died this person, I am told, must weep beSIde some kmd of
a st~eam in heaven or behind some bushes. Then mother
ends in a grand finale by saying she would rather go to "Ha-
des" than to see her daughter in such a disgraceful state. My
father brings in threats of phvsical punishment.
Prejud'ice is carried to a fine point in t~e .realm of mar-
riarre, although it is not so in everyday aSSOCIatIOn. No~ only
is there racial discrimination but a tendency toward mtra-
racial discrimination. That is to. say it is not enough to
marry just a Japanese; he should belong to the same prefec~
ture,and be of equal rank, and of course .so ~uch the better
if his family are from the same commumty ~n J a~an.
f" Control by gesture is used quite extensIvely m the fa-
mily. Once, at a party, ! felt s.omeone pinching I,ile..It wa~
my mother, and I knew ImmedIately that I wasn. t domg th~
right thing. Sometimes it is beca~se I am usmg mv lef"
hand, other times because my ungamly.legs are not folded
properly. When distance is involved. glarmg e~es from moth-
er mean "stop laughing so heartily" and" glarmg eyes plus a
sort of pout mean "use your right hand! A sh~kmg of the
head slowly and inconspicuously from left to nght usually
means "I ~ant to see you w~en we reach. home." ,~verbal
gesture is also useCl-that IS a fast whIsper as do keep
quiet", "be gentle", "take care of the baby", "~o call you::
father" "remember to thank the lady for the mce present











when there is company.
Perhaps the most unpleasant experiences I've had in the
way of discipline are in being ridiculed by my family. Tak-
ing a slice of family life with the element of ridicule in it:
Mother: "Don't tread so heavily!"
Eldest Brother: "The house reminds me of a zoo when you
walk. You know the elephant." (Laughs from other mem-
bers of the family).
Whether such ridiculing has any bad effects or not, it is
used as a means to control the individual. However, the more
humane method is. sometimes used, such as making an ap-
peal to one's conSCIence.
In trying to discourage an affair between my brother
and a girl of whom they disapproved, my parents referred
to the relationships between the family, the community, and
the relatives. They pointed out the family's position in the
community and spoke of the jealous friends waiting to prey
on the family. They referred to their own lives and their
efforts to build up family prestige and pride only to have the
first born son shatter it. They stressed the shame reflected
on his sisters and the consequent difficulty for them to be
married off. And finally they urged, "You must realize that
you have relatives in Japan and they hold a reputable position
in the community. Any shameful act of yours will also hurt
.... their pride."
-. The fact that society as well as the kinship groups im~
pose certain roles upon the family has become apparent after
analyzing certain of the family's religious rituals and cere·
monies. Until the time of mv sister's death there was no
particular religious order in the f2mily. We kept the two
traditional shrines at home but unlike other Japanese fami-
lies we never had the priest conduct a service at our home.
A death in the family seemed to have had a tremendous ef-
fect upon the f3milv. for when we moved into the new house
father had a Shrine built in the wall of the living room. This
shrine is primarily for the dead in the familv while the otller,
which is a simpler affair and placed in a different cornel' of
the room is primarily for ancestor worship. In the former
shrine a little card with the words Namu amida butsl1 is plac-
ed. A picture of the Buddha is pasted on the wall back
of the little shrine. On the left of the shrine are a picture
of my sister and a little wooden tablet with her sainthood
name written on it. This name was given to her bv the
priest. On the lower stage are a tiny gong, an offertory
stand, incense burner, a scripture book, a Japanese rosar~T,
a candle stand, a little lamp and two tiny flower vases.
In certain respects, regarding' religious rites and ceremo-
nies, my parents expect us to follow the Buddhist form of
worship just 2S a matter of form, for they are not at all dog-
matic Buddhists. They merely expect us to act accordingly
when we are present at such services. However, to fail to
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conform to them when expected is quite a displeasing form
of disobedience. Similarly, in this case, as it has been true
with other incidents, it is not the absolute act that offends
them, but rather the effect it has on other people and the re- .
actions they set forth concerning it.
Any delicacy which the :family partakes is shared with
my deceased sister, that is, we place some of it on the altar.
Each morning, mother places some freshly cooked rice on
the altar and offers a short prayer. She 3.1so prays before
retiring at night. The rest of the members do not do this
but. they participate in the anniversary ritual of my sister's
death by visiting her grave, and Ipraying at the graveside.
We usually take a bundle of incense sticks, a bottle of water,
some flowers and delicacies. At the grave we place the flow~
ers and the food in their respective places, and water is pour-
ed over the wooden tablet. The latter act is supposed to show
respect to the dead. My father then places a few incensf'
sticks on the grave and mutters namu amida butSl1 three
times. Then follows mother. and the rest of the children
in the order of their seniority.
Aside from this performance the family does not follow
other r~1igious practkes generally observed in Japanese fa-
milies. 'Occasionally a friend who professes to know a little
of the chant would offer a chant before the shrine, in which
case mother would be the only appreciative audience.
In general, I have found my family following the funda-
mental traditional p2.ttem of religious practices but dispen-
sing< with the many elaborate and common rituals. Only
through the constant urging of my father's friends did my
parents take my eldest brother to the priest for baptism.
There was a baptismal partv on the seventh dav. Close
friends of the family attended. A bottle of sake which was
placed on the shrine was opened and a few dabs of it were
placed on the baby's forehead while my father placed a piece
of paper with the name written on it on the forehead. The
rest of the sake was offered to the guests. A month later,
the baby, garbed in an elaborate kimono with the family
crest, sent by my grandmother, was taken to the priest as a
matter of formality. The priest praved for the child. wrote
his name on a piece of paper with a brush, and when he was
through he pressed the brush on the "soft spot" of the baby's
head. The crying of the child then is believed to be a good
omen. The priest gave my mother a string of beads (Japan-
ese rosary) to safeguard the baby from attacks of convul-
sions.
As to funerals, I recall vividly certain things which were
done at my sister's death. The body was first brought to
the house. Pieces of cheesecloth, tom into the size of wash-
cloths, were given to each member of the family, who bathed
the dead child. Dming this process one must not let his






reaching heaven-it makes it harder to leave the earth. In
the ineantime some of our lady friends were busily making
a plain muslin dress for my sister. Some rules are also ob-
served in this process; such as tearing the material instead
of using scissors, and stitching with unknotted threads.
I When my sister was thus dressed, one of her beautiful kimo-
\I nos was thrown over her with the hem towards the nec1e
The kimono was placed in such a manner because she h:ld
passed away before her father or mother. Our friends came
over to extend their condolences and each' one presented us
with an envelope containing money. For the funeral ser-
vice mother dressed us in black kimonos. The shrine ,vaS
llghted and the priest chanted. Towards the end of the ser-
vice an incense burner with a container of broken incense
sticks was passed among the people. We picked some incense
sticks with our fingers, raised them to our foreheads and
placed them in the incense burner. We repeated this three
times as a form of respect to the dead. After the funeral
service the people consoled us by saying that she was now
a saint in heaven. Most of our friends, and the children of
our family, accompanied the body to the ceme~ery. E~ch
one of us took something which belonged to my sIster, spngs
of flowers or paper flags. At the cemetery there was a short
service after which the body was lowered into the grave with
her head pointing toward the :vest. Then the f?embers ?f
the family took turns in graspmg a handful of dIrt an~ ~IS­
posing it on the· coffin. This act meant that we. were wI1l.mg
to have them cover her. A long wooden tablet wIth her samt-
hood name, her real name, and the day of her death, was
placed just above her chest and dirt was piled around it. The
next day my father and mother visited the grave and on the
seventh day the whole family went to the temple for a ser-
vice where there was some chanting, and prayers were also
offered.
On the forty-ninth day we passed a can of tea to each
one of those who helped us during our bere::vement... On the
thirteenth of July, the first Bon4 of the famIly, we vIsIted t.he
grave to bring the spirit of my sister home. We had choIce
foods for the next two days because we were supposed to
have as our spiritual guest my little sister. On the night of
the fifteenth we lighted the many paper lanterns we h~d re-
ceived from friends and took them to the grave. ThIS act
4 A('('onlin fr to Jnpnl1Pf-:.C, trf!(litiOllR. tlle Bon eel'elllonie:-; _l1e~'all with l\JOkll-
l'illlRhonj(~. tIle third nl.lll~in~ di:o:eiplc of Bl~d(lha'~ ::3)::-::=:. followers. :\101--n-
l'nll,.;1lO.iO·~ Hlother wnR n ~l'pel1y and f-:,el1H·,ll woman." wll.o eh~a~,ed_ tl~,~
pOOl' of th~il' rice and food. III 01:(181' ~() het~e_l' ~hc lllntel'l~ll un~f~nt",.o.f I.ll,~
:-:.0 II , awl, tlK n COllKef1l1enec of her HlllS. "aK Kent ,to hell.. _ "lnle ,1eadll1.~
hi~ Sutl':I. )Iokur:llu~h(Jlljo learned of h~K ~l1()tllel' K_~),l'e(l1<':l1nellt p_lld {le-
purtell to the \'"01'1<1 helnw to get her. hl'lng:lng her hack on th~ !':D::teenth
of July. lTi~ fl'jelll1~..; l'ejnieecl n this retul'n :111f1 (In.n~~ed the first n~ .~,h('
Hon <)<lori whkh to tlli~ day has heen the dallce of JO~Y for the ~:lh atHl11
of (l(~nd :-:()11]~. . _ . .
'rhe Bon (:el'elllOUies last fI'OIll July 14 to 1'1 ("nst()I11;\l·_ll~~. h~lt the ,~:)tl1 18
:::'ollletinH-~~ oll:-:::el'ye(l. cf: n"ev I-I. II. Coater and Re,. H. Islnz.nkn: I-Iollen
rl'hc Buddhist Saillt· l • rl'okyo, l!)BO, pp. 1.1-12.
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is supposed to send the spirit back to heaven. The cemetery tI
was lighted with myriads of paper lanterns. It was a me-
morable sight.
The marriage of my eldest sister was an elaborate affair,
because by tradition it is supposed to be a very happy occa-
sion. My parents feel duty bound to give a grand wedding to
each of their children.
In the case of my sister's marriage, the matchmaker:;
came over to ask for her hand. Not long afterward a small
engagement party was held. Friends of the family came
and the groom sent a small barrel of sake, some money, and
a formal Japanese kimono with the groom's family crest on
it. The engagement was announced by the matchmakers.
A week later the wedding was held.
The groom arrived with the matchmakers at the appoint-
ed hour, and sitting at the table went through the formality
of exchanging sake cups with the members of our family.
He was then recognized as the son·-in~law of the family. Then
he left for the party which was held at the community house.
In the meantime the bride, dressed in a white kimono, ex-
changed sake cups with her friends, and after shedding
tears and repeating farewells she left for the groom's party
with the bridesmaid, a man and a woman representing my
parents, and the matchmakers. Upon her arrival there, she
and her future husband were taken into a small room. accom-
panied by the matchmakers. There the san-san-kudo was
performed. There were: three graduated sake cups placed
before the party. A little boy with a gold sake container
and a little girl with a silver one poured. sake into the cups.
The cup was passed between the bridegroom and the match-
makers first, and then between the couple. This was repeat-
ed three times. After this important ceremony the bride,
dresced in a red kimono, was introduced to the people, and
several speeches were made on behalf of the bride and the
Jridegroom, and the parents of both parties. Later the bride
changed. into a black kimono which signified that she was no
longer a maiden but a matron.
After the excitement of the wedding was over my father
and mother often expressed relief Dnd satisfaction for having





family in Hawaii is due largely to the severance of kinship I
controls, the abnormal sex ratio, and the wanin lY of tradition-!
~l' responsibilities. Back in the Philippines wbhere farming
IS the main occupation, the family is very nearly self-suffi-'
cient. ~?st of the things needed are raised by the family.
In Hawall, on the other hand, the dollar or so a day which
the husband earns is insufficient to support an avera lYe sized
family. Consequently, the woman in Hawaii has ;ssumed
a wider range of activities and responsibilities. In addition
to her household duties, she has become a contributor to the
family income by undertaking simple business transactions
such as the selling of home-made candies, embroidered pil-
low cases, and handkerchiefs or by taking in washing or
boarders. A woman with a pretty daughter is apt to be most
successful in these economic activities. More common than
co-op~rat~on in production, therefore, is co·operation in the
contnbutIon of wages to the family income.
The woman in Hawaii has a decided advantage over her
husband. In a place where the sex ratio is so abnormal and
;vhere divorce can be secured without difficulty, the woman
IS tempted to try new husbands for old. This is especially
true if she is still young and attractive. Children do not
seem to be obstacles to family dissolution nor do they add to
family stability in many instances.
The children in the family, although they have become
more individualistic and independent, still tend to adhere to
the principle of filial piety. Individualism on the part of the
children is due to the educational differences from their pa-
rents.. For the most part, the parents received very little
schoolIng. Although they may accept the opinion of their
children when Western ideas and customs are involved the
parents still insist upon the final word in tbe majority of ca-
ses.
The parents believe in educating the boys as mllch as
possible. Great sacrifices are made on their behalf. They
contend, however, that educating a girl beyond the require-
ments of a good wife and a wise mother is a waste of time
and money, since the girl is to leave her parents at marriage
and therefore cannot repay the debt she has incurred. .
The parents and eventually the older children lay the
foundation for the attitudes, manners, and morals of eac1t)
child in the family during his formative years. Seniority'
is tile most important factor in determining the role which "-
each child in the family plays. Everyone is obligated tv
show a reasonable amount of respect for an elder. For ex-
ample, it is bad form to call an older person by his name only
without the use of the word manong for m8n and m3.mmg for
women. These words literally mean brother and sister res·
pectively. The Christian doctrine of brotherhood as taught
by the Cathoiic church in the Philippines has extended the
scope of these words beyond the limits of the family circle.
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Some .ASJPectsof the filipino family
Anastacio Luis and Herman Sensano
. T~e Filipinos !n Hawaii were the last racial group to
come mto the Terntory, and a great majority of them came
as sin~le men. With their migration came the necessity of
extensIve adaptation to a new environment, to new cust~ms,
~tan~ards, laws, and language. Like other recently arrived
ImmIgrant groups, th~ Filipinos, owing to physical, tempera-
mental, and cultural dIfferences, have a tendency to selYregate
themselves. c b
" The Filipino population of the Territory is comparative-
ly young. In 1930, 53 per cent of the Filipinos in Hawaii
were in their twenties. But even more noticeable than this
abnormal age range is the prepondel'anceof men over wo-
men. According to the 1930 census for the Territory, there
were five males to every female, Themig:c'ation of men to
th: Te:ritory and the Pacific Coast has brought about a situ"
atIon m the Ilocos provinces (from which most of them
come) which is somewhat similar to that of France and Ger-
many during the World War. The able-bodied youn lY men
have migrated in such great numbers that the wome~ have
~o run the farms, repair roads, and work on irrigation pro-
Jects. .
, Family Organizatinn.~The Filipino f2mily is of the pa..
\
1 ternal type. The husband is the head of the family, and he
I has more. authority thar: any other. member.. His i~ the final
\
WOrd on Important fmmly mattei'S, Contacts with the com-
munity are made through him. It is his duty to provide the
necessities of life. He approves or disapproves of family re··
lations with outsiders. He is the final disciplinarian. In
case the wife fails in her effort to discipline her children,
the husband intervenes and enforces parental respect. He
does it~ by the use of the belt or rod in the case of theyoun-
,gel' chIldren who are not yet able to perceive the meaning of
, a firm and determined scolding. A milder fOl'm of Dunish-
ment such as depriving them of certain privileges is "applied
" in the case of the older members, .
As a result of migration, however, the power of the hus
band has diminished and the sbtus of the wife and the child·
ren has been enhanced. The FililJino family in Hawaii is for
the most part a small group including father, mother, and
children, with few relatives. and in some cases entirelv
emancipated from the control of the wider kinship gTOUP ~f
grandparents, uncles, at' nts, and cousins. The trend is to·
ward a diminishing of the tnditional responsibilities and a
redefinition of the roles of the members of the family. Cer-
tain functions and traditions which once ol)erated to holti
even an inharmonious family together have' now weakened
or disappeared.




ents even without the knowledge of the couple concerned.
YOU~g people were not free to choose their own life-mates.
Today, however, this old custom is rapidly passing out of
vogue and the tendency is toward greater freedom of choice.
The parents, though they greatly resent it, are losing the
role they formedy played. This is especially true in Ha-
waii where the young people have acquired self-expression
and democratic ideals under American influence.
The marriage market for Filipinos is exceedingly favo-
rable. According to the 1930 census of the Territory of Ha..
waii, 90.6 per cent of the females 15 years of age and over
were married. This ratio is higher than in any other racial
group in Hawaii. Due to the great sex disparity the demand
for Filipino women is high even among the very young and
in 1930, 49.3 per cent of females from 15 to 19 years of age
were married. Obviously the girls have a good deal to say
as to whom they shall marry.
Marriage in a Filipino family is an occasion of much
gaiety, dancing, and feasting. In Hawaii, there is not very,
much difference between the practices of the Filipinos and,
the Occidental 'groups. There is one very outstanding dif-
ference, however, in that in the Filipino wedding. the couple
are asked to dance an old folk dance caned the carini.nsa, and
while they are dancing the relatives, friends, and guests drop \
their bitor (gifts) on the dance floor or put t.hem in a recep~ !I
tacle placed there for that pmpose. The gIftS are usually,
in the form of money and sometimes amount to several hund- I
red dollars. The more money collected for the couple, the
greater is their prestige in the community. The number
of gifts is a good indication of the popularity of the couple
in the community.
Family Substitutes.-It is not uncommon to find a group
of five or six single men living together in a plantation cot-
tage. In this case the organization is patterned after the
family. By virtue of his age, the oldest member of the
group usually becomes the head. The position of each mem- "
bel' of the group depends to a great extent upon age. Edu-
cation, the length of residence in the plantation, and the type'
of work performed in the plantation are important determin-
in<r factors if the age range in the 'group does not vary great-
Iv~ A member working as a luna (foreman) or office or
itore clerk holds a much higher position in the group .than
a mere laborer, The head exercises a great deal of authori-
ty in matters of the household. He assumes the role of both
the father and mother of the family. Whenever the other
members are too extravagant with their earnings, he repri-
mands them. His advice is sought on personal problems. If
anyone of the group fails to do his duty, complaints from the
other members are made through him. He is usually the
representative of the group in contacts with the outside. If
any dispute or misunderstanding arises among the younger
(67)(66)
An individual addressing another by either manong or rna-
nang depending upon the sex of the person addressed im-
plies his subordination and humbleness, an attitude which
should be assumed by a younger person. In fact it is custo-
mary to abstain from using the name of the person address-
ed except to avoid ambiguity. It is the responsibility of
the older person to see that the younger members follow this
standardized form of communication (social) among mem-
bers of the family and with outsiders. The early moral
training of a member is judged by his adherence to this form
of address toward his elders and by his conduct toward stran-
gers. Younger persons in the family are usually called by
their fIrst names or nicknames.
It is absolutely taboo for the children to call their par-
ents by their names. In most Filipino families, the mode of
address is somewhat Americanized. Pa for father and rna
for mother are used interchangeably with the Docano words
tatang and inang which mean father and mother respective-
ly. On the other hand, the parents call their children
by their nicknames or by such generalized terms as baroc
for son and balasangco for daughter, The use of these terms
is permitted to anyone who is married or is. a parent. Thus
it is good form to call the son of another family baroc or a
daughter balasangco.
Little formality in the manner of address between the
parents is observed. The term sica which is equivalent to
the pronoun "you" in English is commonly permitted.. Thus,
instead of calling her husband by his name, Juan, for exam-
ple, the wife would simply say sica. At other times the
parents would call each other by their first or nicknames
even in the presence of strangers.
The American words, uncle and aunty, are commonly
used instead of uliteg and ikit which mean uncle and a1.!nt
respectively. It is not permissible, however, for Filipino
children to say Uncle John or Aunt Mary. Names are used
only to avoid ambigutiy or confusion. Address between
cousins follows that of the family-mannng and rnanang are.
used according to seniority.
Strangers are treated differently. Although the same
words rnanong and manang are used as for elders, there is
a different shade in meaning, based upon distance. It is good
form to address a young man manong or a young lady rna-
nang merely to signify respect.
Ama and ina which mean father and mother respective-
ly are used for old people. It must be noted that the addi-
tion of "ng" to a Filipino name denotes affection or familia-
rity. Accordingly, it would be presumptuous to call a strange
lady inang instead of ina.
Marriage.---'--In the Philippines, romantic marriage was
frowned upon. The boy's parents took the initiative in se-













































members, he is consulted, and often his decision is accepted.
With such a set up, the youngest member frequently assumes
the role of the youngest child in the family. He seldom does
his share of the housework especially when the others are
lenient and are willing to do it for him. Confident of the
support of his house mates, he seldom hesitates to get into a
brawl.
In the household tasks, there is a division of duties.
Those who go to work earliest 111 the morning do the
cooking and the filling of kaukau (lunch) tins, Those who
work on the night shift of the mill or who come home first
in the afternoon prepare dinner. These groups of single
men take great care and pride in the appearance of their
dwellings and frequently they cultivate beautiful flower gar-
dens and potted plants.
The financing of such households varies. Frequently
each individual is made responsible for the purchase of cer-
tain food items, In other households, the expenses are divi-
ded equally among the members at the end of the month.
This is possible because of the extensive credit buying in the
plantation. When the Filipinos first started buying automo-
biles, they frequently did it on this comnang partnership
basis. ~
Conflicts.-In the interaction of personalities in the fa-
mily group, there are conflicts as well as concord among the
members. The new American environment has aggravated
the conflicts between Filipino parents 2nd their children. In
the old country, children were not expected to Question the
wishes of their parents. Girls were not allowed to go out at
night unless they went with their parents. Here in Hawaii,
the children go to the public schools where they are taught
r self-expression in words and in action and, above all, to be
Americans, To the parents, who are still thinking in terms
of their old background, these children seem ill-manneY8d,
disobedient, and often very obstinate. Whereas the children
look upon the parents as old fogies and kill-joys.
One Filipino university student offers a good example
of the conflicts that arise from the meeting of the two differ-
ent standards. In this case the parents of the girl always
insisted that one of them accompany her as chaperon, to uni-
wersity social functions. This the student resented great1y,
feeling' it was unfitting, considering her age. Finally the si-
tuation became so unbearable that she decided to go to the
mainland to escape parental surveillance.
Adjustments.-The trend, however, is towards a dimi-
nishing of conflicts and a corresponding increase in proper
adjustment. As the parents realize that their children need
not be trained as they were, much of the conflict will be eli-
minated. More and more the parents realize their own in,·
adequacy in the new environment. They are now beginning
to see how much it means for their children to be America-
(68)
'0.
nized and they are beginning to take great pride in the
achievements of their children. One needs only to go to a Fili-
pino party to realize just how anxious the parents are for a
proper training of their children in the American way. In
such parties, a great part of the entertainment is given by
juvenile dancers, singers, musicians, and even orators. With
the pride and interest Filipino parents are taking in their
children's struggle to become Americans, there is everyas-
surance that the new generation will find its proper place
in the life of the new Hawaiian community.
ABSTHAC'J': "CHANUINn MOTlAL BASgS 011' THE JAl'AN~Sg
li'AJ\IILY IN HAlVAH." In JapHn the veovle think of the family as a ~
eontinuing organizntion embracing not lllerel~' a mall and his wife and
ehilclren Imt also all others eonnected by 11]O()(] or adoption. Not only
the living but also the dead are ineluc1ecl, and one might even say that
thosc,' not yet born are members. The family thereforp is hasecl on a
vertieal relationship~on sueeessive, superimposecl generations-from
parents to ehildren, with prinull'y emphasis upon the vatrian:h'son re-
lationship, and it exists through histol'ieal eontinunity. In sueh a eul-
tural situation, family sentiments arise in tlw pfforts of pvery member
to vel'petuate and improve the family nallle aml statns. The family
namp is a s~-mbo] of the gTOUV whieh ]ms a ,long' hi~tory in the eommu
nity. It is psst'ntially a eo11eetin' representation whieh has the power
to enlist a strong- we-feeling-.
In Hawaii the :Japanese family system is unc1erfoiny c:hanges. 1m·
migration has resulted in the c:reatioll of eon<litions that tend to weal,-
en the moral bases of the family. rrhe removal of the inlltligrants from
their families and home cOlllmunities meant th~lt the~' left behind the
. prestige whieh went with their land, house, faIllil.\' cemetery, and the
village shrines whieh C'onstantly reminded them of the ]oveancl affect-
ion of their forefathers. The eC'onomic s~'~tem ofOa\\"aii, with its mo-
ne.v wag-es, ha~ tendecl to unclermine family soliclarit~'. The presenee'
of othel' peoplp whose fall1il~' system ha\"e cli1'ferent monl1 bases has
helped to weaken family sentiment among' the. Ja]J<lnese.-:Jitsuichi J\'Ia-
















A Por1l:uguese faminy in Hawaii 1
Dorothy Jose
JBackground.-First, let me tell you about the courtship
practices in old Madeira fifty years ago. It was grand, I
tell you, and not at all like the practices here today. .
One of the events which young lovers of the rural dIS-
tricts literally lived for was the "Holy Ghost Feast" which
would often be held in distant villages. Large groups would
start on foot, parents accompanying the young people, and
they would walk miles for this annual semi-religious festival.
These excursions sometimes took several days and everyone
joined in song and dance along the way. The young men
took advantage of this event to court the young girls and did
so by singing to them with their guitars. The song was
really a conversation to which they played a little accompa-
niment on the guitar or ukulele.
The first thing the boy would do, you know, would be
to look around for a girl he fancied at the Holy Ghost Feasts.
When he saw a girl he thought would make a good wife, he
inquired about her through friends and if he were able to
write; he would write her a letter .... In cases where the
young men had not learned to write, friends would serve as
"go-betweens" as far as getting the couple acquainted, but
their influence stopped there in most cases, for the girl was
absolutely free to make her own decision.
/ The girls were very well protected and there. was no
~ such thing as dating. The girl never went out alone~{vithhee
fiance. Before she could even invite him to the home he had
to see her parents, as a young man never called on a girl un-
less he intended to marry her. This was accepted, so par-
ents looked upon a gentleman caller as a prospective son·-in··
law. All the courting was done in the home in the presence
of the girl's family as they all sat in the family parlor to-
"",gether. As one might well expect, the young people found
means of defeating the very conventional expectations of the
group.
One of the few other means for social contact was the
"sewing bee" at which the women would sew while the men
serenaded them; in these cases the men were allowed in the
house and conversation was carried on in song. These af-
fairs were well chaperoned as usual.
The reason for so much protection for the girls was to
keep them "pure" for with no one having claims upon them,
they could refuse to marry a man at the altar if they so de-
sired.
In the cities where fiestas were not held and life was not
1 The foll(nYing: h: n case stlHly of a P()l'tn.~t1ElSe ffllllil.'" incliea tillg some of
the Ch:ulgelS t.hat huye tal;;:cn place in the family cOlltrol:-; nUll ew~tol1l8.
It i:-; a Yel'hatilll account hy u lady of POl'tuguese unc:pstl';'i: of the expcl'i-
8uee:-:; within hel' own falnily in l-IawHii.
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as simple as in the country districts, the young men serena-
ded the girls while they sat on the balconies, much as waS
done in Spain. In Lisbon a certain young man was known
to have serenaded his lady love for fully eight months be-
neath her balcony before he entered the home.
After the young man had spoken to the parents, the
couple became engaged for at least six months before the
marriage took place. The parents always provided some
food outlay for the wedding in acconiance with their finan-
cial ability. It was the custom for the bride to have a trous-
seau of linen .... It was thrilling to get married then!
The Family in Hawaii.-My father and mother were
married in Madeira and came to Hawaii on a sailing vessel
in 1884, arriving on the island of Kauai after a six months'
trip around the Horn. My oldest brother had been refused
permission to leave because he had to do military duty, but
he stowed away and my parents hid him until the boat was
far out to sea. In spite of his youth, he was put under con-
tract with my father upon our arrival here. Being a mason,
my father was put to work on the bridges which still stand
today. Married men were paid eighteen dollars a month to
which about two dollars were added for each child. Food
was very cheap and taro, ulu (breadfruit) and other fruits
and vegetables were plentiful. In those days large schools
of fish would be brought in and divided among the laborers.
Some of the Portuguese women helped in the fields. We
worked very hard every day except on Sunday when we went
to Mass, and rested.
My father was the boss in our home, but he handed my
mother his, pay check every month and she took care of it.
Every morning when we got up we had to kiss our parents'
hands and ask for their blessing, This is still done by many
of the Portuguese families here, though parents are more
insistent about their children paying this respect to grand-
parents and God.·Parents; however, some families require
,their children to do the same for uncles and aunts as well.
,W'We each had duties which had to be performed on pain of
punishment. All our earnings were put into the family fund.
and our mother gave us what she thought was necessary and
no more.
\Ve were taught to respect each other in our family
and especially our parents and guests. Politeness was ve-
sure punishment. We were not supposed to tell talelS on each
other; I don't know how the Portuguese on the plantations
got the reputation ofi telling the bosses everything. Our
parents loved each of us just the same and treated us all
{Jlike. When called by our parents we always answered with
.rthe term for "Sir" or "Madam" in our language. Swearin~
was absolutely forbidden; there was no back talk allowed'
we had to take punishment without a murmur and we feared











Was the disciplinarian in our home.
At the table we always said grace before and after meals
and no talking was allowed. The table was a sacred place
'--,,>,tn our home. A linen tablecloth was always used and food
was placed on the table family style with each one helping
himself from a larger dish to his own. Most of the families
had knives, forks, and spoons of wood, silver or an imitation
of the latter.
I At night before going to bed, the whole family was
led in prayer by my father who taught us all the prayers we
knew. We had some superstitutions-I remember when a
chicken crowed like rooster it had to be killed immediately
lest some catastrophe should take place. Dogs howling at
night always meant a death in the family 01' neighborhood.
Many of the families believed and still believe in what they
term fetseras, a word for fairies who al'e supposedly actual
people possessed of the poweY' to change into various animals
'" at night. My father told of the night when, upon returning
home from another village, he found the path near his home
blocked by a mass of goats. a very strange thing for that 10'
cality where no one raised the animal at all. Stranger still
was the fact that the herd left no trace of their having been
there. As a protection against persons possessed of this po-
wer people leave scissors OlJen somewhere in the house or
keep the broom standing urlside down behind the door.
('" When a new baby was born in our home, we Laptized
it within a week after its birth, my parents choosing a couple
for whom they had great respect, as Godparents. They chose
religious people usually as the God· parents assumed responsi-
bility for the child in the event that anything should happen
to its parents. A baptism dinner was always given in honor
of the event. The ceremony was performed in church Ly a
,<-priest. '
" 'Courtship and Mardage.-I spent mEch of my childhood
in California. After several trips between Hawaii and the
coast, we finally settled on Kauai for my father had become
blind as a result of an accident at work and we wanted a per-
manent home. I was about fifteen years old 2t that time
and used to go to the store with my mother when she went
to do the family marketing. There I saw the young clerk
who after ten years became my husband. He used to come
to our house but only to take orders:2-we had liked each oth-
er from the beginning, but as he couldn't make a social call,
he used to send me letters by the delivery boy. After sever.
al years he came to Honolulu to work and from here wrote
to me asking me to many him. I told my mother about it,
and she told my father about it as I couldn't talk about such
t~ings.to him myself. My husb~nd then had to make a spe
c1al tnp from Honolulu to Kaua1 to ask for my hand. When
he arrIved at the house, he was G'sked to sit in the parlour
(72)
with my parents and I purposely remained out of sight. After
he had told my parents that he wanted to marry me; my fath ..
er called me in and asked if I wanted to marry the boy. Boy!
it was embarrasing! You see it was up to the girl to decide
then and thel'e as to whether or not she wanted to be mar-
ried to the suitoL I accepted because I had already been in
. love ,with him for eight years, ... in spite of this we became
engaged for two years before we were married.':
In those days every girl got many proposals because girls
were scarce and many times they agreed to marry men they
didn't know themselves as in the case of my sister. Some-
body told the man she mal'l'ied that there was a good girl at
a certain plantation so he proceeded to get friends to talk to
her and when, for the first time he called on her, obviously to
propose to her, she accepted. This was a radical change
from the custom in the old country where long courtship was
the expected thing, but in the new community where there
was a scarcity of women, it became <12cepted ... because it
was necessary.
As the time for my wedding approached, I was given
much advice Ly friends and relatives but sex was not discuss-
ed and we girls knew little about mal'l'ied life.
For the wedding, all the members of the wedding party
met at my home and from there we went to the Catholic
church where we were married at mass. We had three wit--
nesses, a married couple fOl' me and a best man for my hus--
band. Today in Hawaii, Portuguese couples have ab:::ndoned
this practice and have only two 'witnesses as in the American
wedding. After the chm'ch ceremony, we had a dinner. We
couldn't get away as couples he1'e do nO\vadays, but had to
stay until everything was over as our first duty was to our
guests. It was the biggest event of my life, and I am sure
I speak for all the girls of my nationality in my day when I
say that getting married was very much and enthusiastical-
ly anticipated.
i Y FuneralfL+-When anyone died in <1 Portuguese family a
few years back 01' even today in some of the remote rural
districts of the Islands, the body \vas placed on a long table
in the pal'1our with flowers and lig'hted candles placed around
it. The hands were folded on the chest and a crucifix or ro-
sary placed on it. The family sat around the table and the
mother or. the remaining head of the family occupied the
most promment place. The older members of the family al-
ways wore black There was much show of emotion, and
weeping began afresh as each ne\ovcomel' entered. Often the
older members of the immediate family aI' some other rela-
tive or friend would talk at length -in a wailing voice of all
the accomplishments and hard work of the deceased. A very
detailed description of the illness \Voilld nearly always be
'.) The C,ll'prlll IHcJ/:eetioll of tllP .~:il'l:-: :lJ\(l t.i1n 10l1g> eng::lg'E'lIlelltR :11'0 gl':t-
tlllnl1,\' lH-dllg' (li:-;Jl(~lls(~<1 with ill J:!:I\\:nii.







th e marked lllcrease in thd e non· Caucasian groups is de p:rcentage of citizens among
ea;ths ~f citizens and the e t ue .0 the excess of births over
emlgratwn of the non_citiz~:.nslveloss through deaths and
1 j~a"el;-:;-;;-:lbl deri\' . ,. .
~ i;~):\~'{;.,;~ ;~I:J~I;,;g r1"t~~;,;~~1ll j·,fteenth Census of the lTnitecl States, JD:10
< C eluent of estimate. .
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The number and l' .
of r Oriental birth anf ~~~~~~~,~ ~f aliens ~mong the people
th_oughout the past tift J m ~awall has been hi h
";;lcr the U?Hced States",;~a~6cd~c m part t~ the fact th':.t
t
ghl tef to cItIzenship.. g,sti~at frst generatIOn were ineli··a or all 0'1' es or June 19"6 . .t' . '=' oups except the Fir . • 0, mdlcate
Ize~ I~l now considerably more ~h~~sh tGe proportion of ci-
~. e II. Number and Pe" a .
and CItIzenship. June 30, 1913c~ntage of Population by Race
I 19301
RACIAL I 'l'otul I 1936:2
G RO U I Citizen;} I % 'I. PS I Pop. ,I 'otal I CitizE'n I -~~;;;:;;_+--i:~~L..~P~o~P·~ll::(J~it~iz~elJ Pop. I %
Hawaiian I 22,6361 22 Pop. ICitizen
C H
,636 I 100.0 11--;;21~~-:::-:~----L:~:::
A
a~. aw. I 15,632 I 1 ,594 I 21 594 I 10sra I 5,632 100.0 19,319 ,I ' , 0.0
. aw. 12,592 1 12,592 100.0 19,319 /100.0
;ortuguese I 27,588 1 25,196 91.3 18,271 18,271 1100.0
uer. Ricanl 6,671 I 6,671 100.0 29,863 28,109 I 94.1
Spanish I 1219 1 914 75.0 7,470 7,470 100.0
gt~er Cau. I 44:895 I 43,039 95,9 571,206691 1,036 82.2
hmese I 27,179 I 20 03 ' 54,466 95.4
Japanese [139,631 I ' 0 73.7 27495 22,768 82.8
~~:c~n ! 6,1611 9~,~~~! 65.7 149',886 110,759 73.9
O~~~~~o I 63,052! 10;595 I ~~:~ 5~,,655820 I 4,157 62.2
I 7801 7711 14,.478 27.0
Total I 368 98.8 7991 767

























A generation ago Hawaii was a land of foreigners. Like
most pioneer regions, its population consisted chieflY of im-
migrants, most of them ineligible to Citizenship. A common
conception of Hawaii, as a strange collection of peoples from
many lands-China, Japan, Korea, the Philippines, South
Sea Islands, Puerto Rico, Portugal, Russia, the United States,
and many others_corresponded roughly with the facts. Few
people, even in Hawaii however, realize how rapidly Hawaii
is losing its foreign cast as measured by the fact of citizen-
ship. As recently as 1920, nearly four out of every ten per-
sons (39 per cent) living in Hawaii were aliens; noW it is
slightly more than two out of ten, The number and proportion'
of the population of Hawaii who are citizens of the United
States may be expected to increase.
Table 1. Number and Percentage of Citizens and Aliens
in Hawaii, 1920, 1930, and 1936
1
Per Cent Per Cent
Total Citizens caizen Non-citizens Non-citizens
given. Shortcomings of the deceased were sometimes men-
tioned but always with some compensating virtue. As each
friend came he would kneel and pray for the soul of the de-
parted. They usually kept the body in the house all nignt
and the best friends of the family would sit up all night with
them. These were occasions for social visiting and the men
would sit out on the porch and discusS work, old-times, 'and
very often ghost stories. Coffee was usually sel'ved at about
two or three o'clock in the morning to help keep them awake.
The hour of the funeral would be set for early the next day
depending upon how soon the carpenters could get the coffin
ready and whether or not the grave diggers struck rock, as
was often the case in North Kona. Just before the hour set
for leaving the house, the priest would come to bless the
corpse and pray, in which ceremony all present joined. The
members of the family would then kiss the corpse and the
cover would be laid on the black coffin amid a loud outburst
of fresh weeping. Those present would then all go to the
church for services which were held over the coffin. After
this short ceremony, they proceeded to the cemetery with the
coffin in the first car and the family following immediately
after. At the lowering of the coffin everyone threw in a
handful of dirt just before actual refiliing of the grave began.
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